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“Looking ahead to July 2026, we have curated an equally robust 
and diverse schedule designed to discuss modern frameworks 
using timeless civilisational truths.”

 Soch Sutra - June 2026  

MessageMessage

It is with immense pride and conviction that 
I welcome you to Bharat Ki Soch (BKS). Our 
mission is to delve into ancient Indian wisdom 
to address contemporary issues, driven by our 

vision: “Reimagining Bharat’s civilisational wisdom 
for a resilient and progressive nation.” We believe 
that the foundational knowledge accumulated over 
millennia is not an exercise in nostalgia but the 
ideal course for charting the country’s path towards 
a Viksit Bharat. During the month of June 2026, we 
continued this mission relentlessly.

Our June calendar was highlighted by a significant 
two-day session under our flagship Mantraṇa̅ Series 
held from June 18–19. This event brought together 
an extraordinary group of scholars to map the 
intersections of ancient Indian heritage, science 
and the arts. On the first day, Dr. Anita Bharat 
Shah opened with an enlightening exploration of 
Indian Art: Yajna as the Inspiration, followed by Dr. 
Rangarathnam Gopu, who charted the profound 
achievements of ancient Indian astronomers. Dr. 
Chitra Madhavan concluded the afternoon sessions 
with a historical dive into the Vijayanagara Empire, 
which was among the largest in medieval Asia. The 
second day carried this intellectual momentum 
forward, featuring Madhusudhanan Kalaichelvam 
on the Beauty Aesthetic and Divinity in Indian 
Bronzes, alongside Gowri Naren’s expansive study 
on the Architectural Marvels of India, spanning 
temples, mandapas, step wells and palaces. We 
concluded the proceedings with Arjun Bharadwaj, 
who analysed the profound symbiosis and 
syncretism present within our classical literature 
and arts.

Looking ahead to July 2026, we have curated an 
equally robust and diverse schedule designed 
to discuss modern frameworks using timeless 
civilisational truths. We will start our monthly 
deliberations on July 1 discussing labour welfare, 
followed by July 16 with a highly anticipated 
seminar on Well-Being & Human Resilience, 
focusing on “Lessons from Ancient Wisdom and 
their relevance today”. This will be followed on July 
17 at the same venue by a special instalment of 
our Śāstra se Samvād tak series. For this session, 
former IMF Economist and best-selling author Shri 
Sriram Balasubramanian will join us to unpack his 
latest work, Dharmanomics: An Indigenous and 
Sustainable Economic Model. Finally, on July 23, 
we will gather at Seminar Hall 1-3, Kamaladevi 
Complex, India International Centre, New Delhi, for 
a high-level Mantraṇa̅ Series session on Climate 
Change and Sustainability. This crucial dialogue will 
be led by Amb. Shyam Saran, President of the India 
International Centre and Former Foreign Secretary 
of India, as we deliberate on ecological balance 
through a civilisational lens.

I invite you to engage deeply with Bharat Ki Soch. 
Together, we will carry the vision of Viksit Bharat 
forward - a nation that is prosperous, inclusive, 
grounded in its civilisational heritage and resilient 
in the face of global uncertainties. With unflinching 
resolve and unstinted effort, this joint earnest 
endeavour shall lead us to our goal. Bharat ki Soch 
presents the June 2026 issue of Soch Sutra, which 
highlights our collective journey and activities 
during the month.

RK Pachnanda 
Director, Bharat Ki Soch
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The Mantraņā Series, a 
flagship initiative of Bharat 
Ki Soch, serves as a premier 
platform for revitalising India’s 
profound civilisational heritage 
to address contemporary 
intellectual and societal 
challenges. This specific 
roundtable discussion 
was thematic in its scope, 
woven around the symbiotic 
relationship between classical 
arts, indigenous sciences and 
historical governance. Rather 
than viewing these domains in 
isolation, the discussion was 
framed to explore how ancient 
Indian aesthetics, ranging from 
the sacred geometry of temple 
architecture to the divine 
craftsmanship of classical 
bronzes, served as a reflection 
of deeper cosmic and scientific 
understandings, such as the 
landmark achievements of 
early Indian astronomers. By 
synthesising history, literature 
and science, the thematic 
introduction underscored that 
India’s past is a living template 
for creative resilience, offering 
vital frameworks for a culturally 
grounded and progressive 
future. 
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The Living Bridge:  
Text, Stone and Spatio-Temporal 
Unity in Indian Aesthetics

Shri Arjun Bhardwaj 

The rich tapestry of India’s temple architecture 
cannot be understood through structural or 
iconographic manuals alone. While foundational 
treatises like the Shilpashastras and Agamas 
provide essential guidelines, classical Indian 
master builders did not merely reproduce 
mechanical instructions. Instead, a deep, spatio-
temporal unity links Indian literature with the 
visual arts. Across diverse dynasties, timelines 
and regional idioms, textual narratives and the 
plastic arts have mutually nourished one another, 
translating the shared metaphysical abstractions 
of the civilization into breathing, static form.

Subverting the Wrathful: The Badami 
Chalukyas

The cave temples of Badami brilliantly reflect 
this fluid dialogue between text and chisel. In 
the famous Vishnu cave, a standing sculpture of 
Narasimha departs radically from the standard 
iconography of an enraged deity tearing apart the 
demon Hiranyakasipu. Here, the deity stands in a 
graceful, deflected stance, wearing a serene smile: 
incarnating Prasanna Narasimha.

This unconventional image finds its thematic echo 
in later literary compilations like the Subhashita-
ratna-bhandagara, which describes the ayudha-
garva-bhanga or the shattering of the weapons’ 
pride. In the narrative, Vishnu’s personified 
weapons falsely believe that the preservation 

of dharma relies on their objective strength. 
Narasimha bypasses them entirely, destroying the 
demon with nothing but his claws. The knowing 
smile sculpted into the basalt rock captures the 
essence of the philosophical maxim that success 
stems from internal spiritual essence, not external 
instruments.

The Living Bridge:  
Text, Stone and Spatio-Temporal 
Unity in Indian Aesthetics
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Materializing the Cosmic: From Ellora to 
Mamallapuram

This intellectual sophistication extends to how 
craftsmen interacted with their raw material. In 
Badami’s Bhuvaraha-murti, the sculptor brilliantly 
utilized the natural striations of the living rock to 
depict the churning deluge from which the earth is 
rescued. By placing Bhudevi near Varaha’s snout, 
the artist synthesized a unique sensory-theological 
truth: Earth is fundamentally defined by fragrance 
and the divine boar locates her through scent.

At the monolithic Kailashanatha temple in Ellora, 
the Indian genius for capturing complex narrative 
dimensions comes alive in the depiction of Shiva 
and Parvati playing a game of dice. Far from a 
simple domestic pastime, the scene functions as a 
profound allegory for cosmic time, mirror-imaging 
the verses of Bhartrihari’s Vairagyashataka. The 
gaming board represents the universe, the day 
and night are the dice and human beings are the 
pawns shifted across lifetimes. Directly below 
this scene, the sculptors managed the rare 
feat of infusing stone with genuine humor: the 
mischievous Shivaganas are seen pulling, biting 

and teasing Nandi the bull after Shiva gambles 
him away, a vivid crystallization of verses 
preserved in the northern Sadukti karnamrita.

The Sacred and the Mundane

Furthermore, Indian art never severed 
the sacred from the ordinary. The Pallava-
era Govardhana panel at Mahabalipuram 
portrays Krishna lifting the mountain, yet the 
vast majority of the relief is dedicated to a 
naturalistic rendering of pastoral life: cowherds 
milking cattle, mothers tending to calves and 
citizens going about their work. It emphasizes 
that under divine protection, the rhythms of 
everyday life persist uninterrupted.

Ultimately, whether tracing Kalidasa’s 
Kumarasambhava on the walls of the 
Brihadisvara temple or analyzing the raw, 
unrefined bhakti of Kannappa Nayanar at 
Darasuram, Indian art reveals an unfragmented 
worldview. Dynasties changed and regional 
styles fluctuated, but the underlying 
civilisational continuum remained unbroken, 
preserving a shared cultural imagination across 
text, space and time. 

At the monolithic Kailashanatha 
temple in Ellora, the Indian 
genius for capturing complex 
narrative dimensions comes alive 
in the depiction of Shiva and 
Parvati playing a game of dice.
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The Shield of the South: 
Reassessing the Historical and Cultural 
Legacy of the Vijayanagara Empire

Dr. Chithra Madhavan

The medieval Vijayanagara Empire was one 
of the largest empire in Asia during its height 
in the sixteenth century, yet it remains largely 
marginalized or omitted in standard Indian history 
syllabi. While textbooks extensively detail northern 
dynasties, the illustrious reign of Emperor 
Krishnadevaraya, which coincided with Babur’s 
entry into India, is frequently reduced to passing 
references. This lack of representation obscures a 
pivotal historical epoch that fundamentally altered 
the cultural and political map of Southern India.

Historical Crisis and the Rise of the Empire

The empire emerged from a profound geopolitical 
crisis in the late thirteenth and early fourteenth 
centuries. Following the collapse of the Chola 
Empire, a succession struggle within the Pandya 
kingdom led to the devastating 1310–1311 
lightning raid by Alauddin Khalji’s general, Malik 
Kafur, who plundered the temple treasures of 
the south. This was followed by more permanent, 
oppressive Tughlaq invasions that left the region 
socially and economically fractured.

Witnessing this widespread ruin, the seer Swami 
Vidyaranya of the Shringeri Sharada Peetham 
catalyzed a resistance. He mentored two brothers, 
Harihara and Bukka (Hakka and Bukka), who 
had been captured by the Tughlaqs and forcibly 
converted to Islam. Under Vidyaranya’s guidance, 
they returned to their roots and founded 
Vijayanagara, the “city of victory,” on the banks of 
the Tungabhadra river in 1336.

Ideology of Protection and Purva Maryada

Central to the Vijayanagara ethos was the concept 
of protection, immortalized in their dynastic 
emblem featuring Varaha (the boar incarnation 
of Vishnu) alongside the sun and the moon. 
Mirroring Varaha’s rescue of Bhumadevi, the 

rulers vowed to defend South India from northern 
invasions for as long as the celestial bodies 
endured (Surya Chandra Paryantam).

Crucially, their governance was anchored in Purva 
Maryada - a profound reverence for preexisting 
traditions. Rather than destroying or replacing 
the heritage of the Pallavas, Cholas, Pandyas 
or Hoysalas, the Vijayanagara rulers preserved 
and expanded upon it. This is evidenced by their 
copper-plate inscriptions written in Sanskrit 
using the Nandinagari script, which seamlessly 
integrated regional scripts like Kannada for sacred 
sign-offs.
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Sacred Geography and Architectural Marvels of 
Hampi

The capital city, mapped onto the ancient landscape 
of Hampi, was built amidst a defensive terrain of 
rivers and hills identified with Kishkindha from the 
Ramayana. The city grew into a thriving cosmopolitan 
hub and international market, praised by foreign 
envoys like Persia’s Abdur Razzaq.

Architecturally, the empire left behind extraordinary 
monuments:

	 The Virupaksha Temple: An ancient sacred 
core that the empire systematically expanded, 
featuring mandapa ceilings painted with 
depictions of Swami Vidyaranya.

		 The Vitthala Temple: Commissioned by 
Devaraya II, this complex houses the famous 
stone chariot (a shrine dedicated to Garuda) 
and iconic musical pillars.

		 The Hazara Rama Temple: Originally named 
Ramachandra, its inner walls display an intricate, 
highly sensitive sculptural narration of the 
Valmiki Ramayana, capturing dramatic episodes 
with immense creative precision, while its outer 
walls depict secular processions and trade with 
the Portuguese.

		 The Krishna Temple: Built by Krishnadevaraya 
to consecrate a Krishna idol won during his 
successful Udayagiri campaign against the 
Gajapati rulers of Odisha.

Architectural Footprint in Tamil Nadu

When the empire expanded into Tamil Nadu 
from 1370 onwards, Purva Maryada dictated their 
architectural interventions. They rarely built entirely 
new temples, choosing instead to fortify and 

augment existing shrines. At Mamallapuram, 
they constructed a protective multi-pillared 
mandapa directly in front of the seventh-
century Pallava Krishna Govardhana rock relief. 
To maintain structural and artistic harmony, 
the architects blended signature Vijayanagara 
elements - such as Pushpa Bodhigai (plantain 
flower) brackets - with traditional Pallava-style 
lion bases on the pillars. Similar respectful 
augmentations and complex narrative carvings 
are found at the Sthala Shayana Perumal 
temple and the coastal Nithya Kalyanaswamy 
temple in Thiruvidandai.

The Fall and Enduring Legacy

The golden age of the capital abruptly ended in 
1565 at the Battle of Talikota, where a coalition 
of four Deccan Sultanates defeated the 
Vijayanagara forces under the de facto rule of 
Ramaraya. The victorious armies systematically 
plundered, torched and ruined Hampi over a 
prolonged period, leaving its grand brick-and-
mortar gopurams charred and its principal idols 
defaced or displaced.

Despite this catastrophic political collapse, the 
true legacy of the Vijayanagara dynasty remains 
foundational. By serving as a defensive shield 
for over two centuries, the empire successfully 
insulated southern India’s classical music, 
dance, architecture, literature and foundational 
traditions from erasure, ensuring their survival 
into the modern era.

When the empire expanded into Tamil Nadu 
from 1370 onwards, Purva Maryada dictated 
their architectural interventions. They rarely built 
entirely new temples, choosing instead to fortify 
and augment existing shrines. At Mamallapuram, 
they constructed a protective multi-pillared 
mandapa directly in front of the seventh-century 
Pallava Krishna Govardhana rock relief. 
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Beyond the Eye: 
Structural Physics and 
Sacred Aesthetics in Indian Temple 
Architecture

Smt. Gowri Naren

When we visit an ancient Indian temple, we see 
exactly what we have been trained to observe. A 
devotee focuses on the inner sanctum, hoping 
for a deep spiritual connection; a historian 
searches for dates and dynastic timelines; an 
art lover analyzes the intricate iconography 
of the sculptures. Yet, an architect looking at 
these spaces wonders about something entirely 
different: how did ancient master builders 
conceptually design these spaces and how did 
they manage the immense physical forces to pull 
these structures off?

Hidden within the traditional idiom of temple 
construction lies an extraordinary repository 
of original, ingenious architectural ideas. Far 
from being mere decorations, these innovations 
solved complex engineering puzzles while 
simultaneously orchestrating the human 
experience, transforming heavy stone loads into 
profound spiritual encounters. By peering beyond 
surface classification, we can unpack four brilliant 
engineering concepts that elevated temple 
building from basic construction to a monumental 
science.

Bhuvaneshwaris: Dissolving Structural 
Heaviness Through the Cosmos

The Bhuvaneshwari is a deeply recessed, highly 
ornate inverted dome ceiling that represents the 
absolute zenith of Hoysala stone carving. Globally, 
architectural traditions developed the true radial 
dome out of a congregational need to create 
massive, column-free spaces by converting a 
square base into a circle using internal structural 
devices called squinches or pendentives. However, 
the Hoysalas had no such requirement. Their 

front assembly halls or navarangas, were already 
densely filled with heavy, lathe-turned stone 
pillars made of soapstone - a soft material that 
necessitated frequent structural supports.

Instead of removing columns, the Hoysalas 
positioned the Bhuvaneshwari directly overhead 
between the four central pillars where a devotee 
stands to pray. Structurally, these are stepped, 
corbelled domes rather than true radial domes. 
The square frame transitions into an octagonal 
and then a circular ring system, stepping inward 
until it terminates at a central, dangling stone 
pendant.
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The structural mastery lies in their micro-chisel 
technique. Once the heavy corbelled blocks 
were securely in place, sculptors meticulously 
chiseled into the stone mass from underneath. 
This required a profound understanding of 
physics, as the builders had to judge exactly 
how much stone could be removed without 
triggering a collapse. Visually and emotionally, 
this delicate stone canopy dissolves the 
oppressive weight of a low ceiling, expanding 
the space upward and wrapping the viewer in 
an orderly, rotating cosmic matrix.

Sandharams: Managing Massive Gravity 
Loads Through Internal Movement

While the Bhuvaneshwari remained largely 
localized to Western and Jain architectures, 
the Sandhara concept is an engineering 
principle deployed across the length and 
breadth of India. Structurally, a Sandhara 
temple is defined by having a covered, internal 
circumambulatory path (pradakshina patha) 
enclosing the central sanctum sanctorum 
(garbhagriha).

The primary religious objective was to keep 
the sacred walk shielded from outside 
weather and sensory distractions. However, 
the resulting architectural byproduct was 
a masterclass in structural engineering. By 
building a covered corridor around the core, 
the architect effectively introduced a second, 
thick outer wall system parallel to the inner 
sanctum.

This double-wall layout provided a brilliant 
solution for distributing gravity loads. The 
massive weight and shifting lateral thrusts of 
the soaring stone tower (shikhara or vimana) 
no longer had to press entirely down onto 
a single, vulnerable inner wall. Instead, the 
load path split: part of the vertical pressure 
travelled down the inner core, while the 
outward lateral forces were safely transferred 
across the corridor’s ceiling to the heavy 
exterior wall. The stone roof slabs over the 
corridor acted as a horizontal diaphragm, 
tightly binding the two walls together. Whether 
experienced as a dark, womb-like meditative 
walkway in Tanjore’s Brihadeeshwara or 
an airy, balcony-lit corridor in Khajuraho’s 
Kandariya Mahadeva, the Sandhara 
configuration successfully balanced massive 
weight with fluid human transit.

Rekha Deulas: The Illusion of Ascent via 
Curvilinear Physics

In the eastern region of Odisha, Kalinga 
architecture took a monumental leap away 
from traditional straight-lined, pyramidal roofs 
by introducing the Rekha Deula - the iconic 
curvilinear sanctum tower. The genius of the 
Rekha Deula rests on a careful combination of 
structural mechanics and visual geometry.

The curve of the tower does not bend 
gradually from its base. For nearly the lower 
third of its main body (gandi), the tower rises 
almost entirely straight and vertical before 

In the eastern region of Odisha, 
Kalinga architecture took a 
monumental leap away from 
traditional straight-lined, pyramidal 
roofs by introducing the Rekha 
Deula - the iconic curvilinear 
sanctum tower.

10  |  Soch Sutra - June 2026



gently and then abruptly, curving inward near 
the peak. This precise geometric profile alters 
human perception. Because the eye is forced 
to trace a straight vertical line before the 
curve takes over, the mind registers the tower 
as being significantly taller than its physical 
dimensions. Deep vertical wall projections 
or rathas, segment the stone face, creating 
dramatic ripples of light and shadow that make 
the heavy stone look dynamic and fluid.

From an engineering perspective, this inward 
curve behaves as a massive, self-stabilizing 
stone dome. Odishan temples were built 
using gravity, balance and interlocking dry 
stone slabs without any mortar or radial 
arches. If the walls were straight, the heavy 
upper ceiling blocks would push outward and 
jeopardize the structure. The inwardly curving 
walls counteract this by channeling forces into 
compression. At the absolute summit sits the 
massive, ribbed amalaka stone block, which 
acts like a structural keystone, pushing down 
with immense weight to lock the entire dry-
stone assembly safely into place.

Urushringas: Building Mountains via 
Fractal Buttresses

Perfected within the Shekhari sub-style of 
North Indian architecture, the Urushringa 
shikhara represents the absolute pinnacle of 
ancient scale magnification. An Urushringa is a 
miniature subsidiary tower or minor spire that 
springs directly out from the sides of the main 
central tower.

A standard Latina temple relies on a single, 
smooth four-sided spire, which severely limits 
how high a temple can go because building 
taller requires making the core walls thicker, 
heavily eating into the internal floor space. The 
Urushringa architecture completely bypassed 
this limitation by clustering scaled-down 
replicas of the main tower around the central 
core in a cascading, staggered fashion.

Aesthetically, this creates a fractal surface 
where large forms repeat themselves at 
smaller scales, mimicking organic structures 
found in nature like pinecones or mountain 
ranges. This layout leverages two optical 
techniques: forced perspective and vertical 
foreshortening. When looking up from 
the base, the mind reads these miniature 
towers as complete, full-sized spires, which 
accelerates the eye’s upward movement and 
creates an illusion of endless vertical height.

Yet, the primary function of the Urushringa 
is hidden structural physics. The massive 
stone slabs of the main tower inherently 
generate a powerful outward, lateral thrust 
that threatens to push the walls apart. The 
attached Urushringas lean their dead weight 
inward against the core, functioning exactly 
like the masonry buttresses found in Western 
Gothic cathedrals. They redirect the dangerous 
outward lateral pressures safely down through 
the foundations, enabling ancient architects to 
build towers that were simultaneously taller, 
lighter and structurally superior.

Training the Mind to See

Ultimately, the architectural history of 
Indian temples proves that the human eye 
only captures what the mind knows to look 
for. These monumental stone structures 
are far more than historical relics or 
artistic repositories; they are sophisticated 
masterworks of engineering. By training our 
minds to see the hidden physics built directly 
into the sacred aesthetics, observing how a 
ceiling manages weight or how a tower alters 
perspective, we begin to truly appreciate the 
brilliant mind behind the ancient chisel.
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The Metaphysical Blueprint: 
Yajna as the Soul of Indian Art

Dr. Anita Bharat Shah 

For too long, the history of Indian classical art 
has been viewed through a fragmented lens, 
categorised merely as “religious” or “decorative” 
by conventional Western scholarship. The reality, 
however, is far more complex and intellectually 
profound. Ancient India never bifurcated the 
sacred from the scientific, nor did it divorce 
philosophy from the material arts. “In my recent 
research leading to The Evolution of Indian 
Classical Art, I have sought to trace this timeless, 
unified grammar, a framework that reveals 
how the ancient ritual philosophy of the Vedic 
Yajna served as the foundational blueprint for 
all classical Indian sculpture, architecture and 
painting.”

To understand the genesis of Indian form, we 
must look to the eras when worship was primarily 
aniconic. Before the advent of anthropomorphic 
idols, the spiritual center of the civilization was the 
sacred fire of the Yajna. A Yajna was not a simple 
propitiatory ritual; it was a highly sophisticated 
microcosm of the cosmos. As documented in the 
Shatapatha Brahmana, the construction of the 
fire altar or the Mahavedi, demanded an exacting 
command over mathematics and geometry. The 
layout, utilizing a precise number of bricks, directly 
simulated cyclic time, astronomical paths and the 
cosmic order (Rta).

This structural, mathematical and spiritual 
rigor did not disappear when the civilization 
transitioned toward Murti Puja (form worship). 

Instead, the sacred geometry of the Yagyakund 
became the literal bedrock of the Shilpa Shastras 
and the Natya Shastra. Texts like the Vastu Sutra 
Upanishad demonstrate a seamless continuity. 
When the rishis and master craftsmen meditated 
upon the divine to manifest form, they applied 
the exact same principles of cosmic proportion, 
measure and alignment.
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In traditional Indian composition, every line 
is an expression of natural philosophy. The 
Agni Rekha (Fire Line) dictates the vertical axis, 
signifying an upward surge of spiritual energy. 
The horizontal axis represents the stability 
of water and earth, while dynamic diagonals 
represent the wind. These elemental lines 
intersect at a single, absolute point of cosmic 
origin, the Brahma Bindu or Marman. Whether 
one examines a Chola bronze or a classical 
temple relief, the underlying composition 
is structured around this energetic grid, 
designed to draw the viewer’s eye toward the 
unmanifest center.

This artistic process requires a complete 
dissolution of the ego, aligning perfectly with 
the Nishkama Karma of the Bhagavad Gita. The 
ancient master craftsmen deliberately chose 
anonymity. They left their works unsigned 
because the creation was never about 
individual vanity; it was an act of pure Karma 
Yoga - a selfless offering to the divine. Once a 
sculpture was completed, the artist performed 
rituals to relinquish personal ownership, 
allowing the object to become a sacred vehicle 
for darshan, bridging the human and the 
transcendent.

Rescuing the Indigenous Timeline

We must confront the intellectual tragedy 
within our modern educational institutions. 
While reminiscing an interaction with art and 
architecture students, the panelist mentioned 

that she was deeply saddened to find that 
while they were thoroughly well-versed in 
Western concepts like the Fibonacci sequence 
and the Golden Ratio, they had almost no 
exposure to India’s own indigenous aesthetic 
theories. They did not know that centuries 
before Europe formulated these mathematical 
successions, ancient Indian thinkers like 
Pingala (2nd century BCE) and Baudhayana 
had already systematized these exact 
geometric laws to facilitate the construction of 
Vedic altars.

Furthermore, our historical consciousness 
remains distorted by a colonial timeline that 
overlooks our greatest artistic milestones while 
muting our civilisational traumas. Consider 
the historical narrative surrounding Mathura. 
Long celebrated as the “cradle of Indian art,” 
2nd-century BCE Mathura witnessed a true 
aesthetic revolution where form worship 
crystallised, generating an artistic grammar 
that radiated across Sanchi and the entire 
subcontinent. 

Reclaiming our history and re-establishing 
our indigenous framework is not an exercise 
in nostalgic romanticism. It is an urgent 
intellectual necessity. Indian classical art is 
not merely decorative; it is philosophical, 
mathematical and deeply experiential. 
By decoding its sacred geometry and 
understanding its roots in the Vedic Yajna, we 
shift our relationship with our heritage from 
passive aesthetic appreciation to an active, 
internal pathway of consciousness.

This artistic process requires 
a complete dissolution of the 
ego, aligning perfectly with the 
Nishkama Karma of the Bhagavad 
Gita. The ancient master craftsmen 
deliberately chose anonymity.
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The Living Stone: 
Dravida Temples as Mathematical 
Repositories

Shri Rangarathnam Gopu

For generations, the narrative surrounding India’s 
architectural marvels has been viewed through a 
narrow, purely religious lens. Visitors and scholars 
alike walk through the towering gateways of 
Southern India, marveling at the scale but missing 
the underlying genius. The great Dravida temples 
of India are not merely places of worship; they 
are monumental stone textbooks, preserving 
the exact sciences, astronomical calculations 
and sophisticated structural engineering of our 
ancestors.

When we look at the structural anatomy of a 
Dravida temple - from the soaring Gopurams 
(gateway towers) to the central Vimana (the 
tower over the sanctum) - we are looking at an 
absolute mastery over material sciences and 
physics. Consider the sheer structural logistics of 
handling granite, one of the hardest stones known 
to humanity. The ancient Sthapatis (architects) 
did not just carve stone; they understood the 
distribution of weight, seismic resilience and the 
mathematics of interlocking joints without the use 
of mortar.

Every tier of a Vimana or Gopuram reduces in 
scale according to strict geometric progressions. 
This is not just visually pleasing; it is an engineering 
necessity that shifts the center of gravity 
downward, allowing these colossal structures to 
withstand centuries of weathering, environmental 
shifts and seismic activity. The mathematical 
precision required to calculate the load-bearing 

capacity of these multi-tiered stone towers, long 
before the advent of modern computers, is a 
testament to an advanced indigenous scientific 
tradition.

Furthermore, these temples were built to align 
with the cosmos. The placement of the sanctum, 
the orientation of the main axis and the specific 
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angles of the windows and pillared halls were 
carefully calibrated using ancient astronomical 
calculations. On specific days of the year - such 
as the equinoxes or solstices - the rising sun 
penetrates deep into the dark, innermost 
sanctum to illuminate the deity. This requires a 
flawless understanding of the earth’s rotation, 
axial tilt and solar paths, permanently etched 
into stone.

Preserving the Civilisational Narrative

The true tragedy of our modern educational 
and cultural landscape is the disconnect 
between our people and these architectural 
monuments. We have been conditioned to 
view our history through a colonial timeline 
that treats Indian science as rudimentary 
or borrowed. Yet, standing in the shadow 
of a thousand-year-old Dravida temple, one 
confronts an undeniable truth: India was home 
to a highly advanced, empirical civilization that 
synthesized the material and the spiritual.

Every pillar in a temple courtyard tells a story 
of mathematical symmetry. The musical pillars 
of Hampi or Madurai, which emit distinct 
musical notes when tapped, reveal an intricate 
understanding of acoustic engineering 
and metallurgy. The geometric layouts of 
the temple tanks (Kalyanis or Pushkarinis) 
demonstrate a mastery over hydraulic 
engineering and rainwater harvesting that 
sustained entire urban ecosystems during 
times of drought.

Preserving this architectural heritage is not 
merely a matter of physical conservation or 
tourism. It is an urgent requirement for our 
national narrative and civilisational identity. We 
must move beyond viewing these structures 
as passive relics of a bygone era. Instead, we 
must learn to read the stone, decode the 
mathematics of the Sthapatis and reclaim the 
Dravida temple as a proud symbol of India’s 
timeless scientific intellect.

The true tragedy of our modern 
educational and cultural landscape is 
the disconnect between our people 
and these architectural monuments. 
We have been conditioned to view our 
history through a colonial timeline that 
treats Indian science as rudimentary or 
borrowed.
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Indian Bronze Marvels: 
The True Philosophy of Temple 
Architecture

Dr. Madhusudhanan Kalaichelvan

When we step into the ancient temple towns 
of Kumbakonam, Kancheepuram or Thanjavur, 
we are not merely walking into historical relics; 
we are stepping into the living, beating heart 
of Indian knowledge tradition. For centuries, 
standard academic histories have struggled 
to define the true purpose of these structural 
marvels. They have relied heavily on external 
terms like “Devalayas” or translated them into 
static equivalents like “cathedrals.” But a temple 
in the Hindu tradition is entirely unique - it is 
a meticulous synthesis of cosmological site 
selection, rigorous geometry and profound 
philosophical intent.

The towering Vimanas and sprawling mandapams 
we see today are the physical manifestations of 
sovereign gratitude. When the great ruling kings 
of the past poured their immense wealth and 
resources into building one magnificent stone 
temple after another, it was never an exercise 
in imperial vanity or a display of private tyranny. 
The monarchs understood a fundamental law of 
Dharma: these structures were built as a profound 
expression of devotion to the Almighty and once 
completed, they were deliberately left entirely 
for public use. They were never retained as 
private royal assets; they were engineered as the 
social, economic and spiritual sanctuaries of the 
community.

This architectural brilliance relies on a meticulous 
command over structural engineering. From the 
transition of column orders from the Pallava to the 

Chola eras, the evolving grammar of temple pillars 
reflects a deep understanding of load-bearing 
geometry, material durability and visual rhythm. 
Every stone was carved to tell a dual story: the 
explicit narrative of sacred lore and the implicit 
narrative of mathematical precision. Consider the 
legendary UNESCO World Heritage sites like the 
Airavatesvara Temple at Darasuram or the Chola 
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temples of Thanjavur. They stand not just as 
aesthetic triumphs but as physical archives of 
iconography and architectural symbolism that 
continue to withstand the test of cyclic time.

Reclaiming the Pilgrimage: Reversing the 
Colonial Gaze

The modern intellectual tragedy is that we 
have allowed our sacred spaces to be reduced 
to mere objects of curiosity. The Western 
world looks at these profound journeys as 
“tourism” - a passive, commercial consumption 
of aesthetics. Within our civilisational 
consciousness, however, this act has always 
been a Pilgrimage. It is an active, internal 
process of seeking alignment with the cosmic 
order.

We can no longer afford to be passive 
inheritors of this colossal legacy. Today, many 
of our ancient architectural wonders are 
celebrated globally by international bodies, 
yet the responsibility of defining their true 
value lies with us. We are the ones best 
placed to declare their philosophical and 
structural worth to the world. It is an urgent 
national necessity that we begin systematically 
cataloging, studying and taking proactive 
ownership of these marvels.

By advancing spiritual tourism in a structured, 
holistic manner and by re-establishing our 
indigenous vocabulary, we do more than just 
preserve granite and sandstone. We revive 
our Atmabodha (self-awareness) and ensure 
that these monuments continue to radiate 
knowledge, devotion and civilisational pride for 
generations to come.

We can no longer afford to be 
passive inheritors of this colossal 
legacy. Today, many of our 
ancient architectural wonders are 
celebrated globally by international 
bodies, yet the responsibility of 
defining their true value lies with us.

 Soch Sutra -  June 2026  | 17



Media Coverage

Ancient Pataliputra was one of the best-
defended cities of the ancient world.
Pataliputra, the capital of the Mauryan
Empire (320-180 BCE) under Chandragupta
Maurya and Ashoka, possessed one of the
most sophisticated urban defence systems
of the ancient world. The Greek
ambassador Megasthenes described the
city as being protected by a massive
wooden palisade reinforced with 64 gates
and 570 towers, along with a broad and
deep moat surrounding the city. Strabo in
his ‘Geographia’ adds that the city walls
were made of wood.  Archaeological
excavations at Bulandi Bagh in modern
Patna have uncovered remains of these
wooden fortifications, including reinforcing
wooden trusses, lending support to
historical accounts. 

The city's location itself formed part of
its defence strategy. Situated near the
confluence of major rivers including the
Ganga and Son, Pataliputra used

waterways as natural protective barriers
while also supporting trade,
communication, and administration. The
moat served both defensive and drainage
functions, reflecting remarkable urban
planning. 

Pataliputra demonstrates that security
is strongest when military defences,
geography, infrastructure, and urban
planning work together. More than 2,000
years ago, India's imperial capital had
already integrated surveillance,
fortification, mobility, and water
management into a single defensive
system

The evolution of soft power-
the ability of a nation to
shape global preferences
through attraction rather

than coercion-has transitioned from
a secondary diplomatic asset into a
core structural component of nation-
al strength. In an age defined by
hyper-connectivity, a country's inter-
national standing is no longer deter-
mined solely by its material
resources or military throw weight.
Instead, the global narrative sur-
rounding a nation-the story the
world tells about its history, intellec-
tual contributions, and future poten-
tial-serves as the invisible architec-
ture of its foreign policy. For India,
a nation possessing immense civil-
isational weight, the primary chal-
lenge of the twenty-first century lies
in reconciling its profound historical
depth with a global perception
system that often fails to capture its
modern scientific reality.

Historically, the global under-
standing of scientific and cultural
progress has been viewed through
a geographically and temporally
narrow lens. For centuries, a domi-
nant historiography characterised
the Indian civilisation primarily
through the prisms of mysticism, phi-
losophy, and spirituality, while fre-
quently omitting its foundational
contributions to empirical inquiry,
mathematics, and logic. This percep-
tual distortion suggests that while India provided the
world with "soul", the "mind" of modernity-the rig-
orous, analytical framework of science-was an
exclusively Western invention. This is not merely an
academic oversight; it is a profound diplomatic and
economic disadvantage. When a nation is categorised
exclusively as a land of "heritage" rather than "inno-
vation", its influence in high-stakes technological and
economic forums is subtly but systematically side-
lined. This "narrow lens" effectively anchors a
modern, rising power to a static, ancient past, denying
it the agency to be seen as a contemporary leader.

The intellectual lineage of the modern digital age
provides a stark example of the need for a narrative
correction. The fundamental architecture of contem-
porary life-the decimal place-value system, the
concept of zero, binary logic, and early formulations
of calculus-has deep roots in Indian thought that pre-
ceded the Industrial Revolution by centuries. The
binary code powering today's global servers and the
probabilistic inference driving modern artificial intel-
ligence carry a DNA that is thousands of years old.
Reclaiming this narrative is not an exercise in looking

backward with nostalgia; it is an
assertion of civilisational continuity.
It demonstrates that the same math-
ematical rigour that birthed the
decimal system now forms the
bedrock of India's contemporary
technological prowess. By estab-
lishing this link, India can challenge
the idea that its current scientific suc-
cesses are "borrowed" or "derivative",
proving instead that they are the
modern manifestations of a long-
standing tradition of rigorous inquiry.

The importance of this shift
becomes evident when examining
how soft power is measured by the
international community today.
Global indices often rank nations
based on metrics like familiarity,
influence, and reputation. However,
a persistent and damaging asym-
metry exists in India's rankings: the
country consistently scores highly
on "Culture and Heritage" but under-
performs on "Science and
Technology" and "Influence". This
gap is rarely a reflection of actual
output or capability. Rather, it is a
narrative problem rooted in a colo-
nial-era knowledge apparatus that
continues to view the Global South
through a restrictive framework. For
India to exercise true comprehen-
sive statecraft, it must bridge the
gap between its recognised cultur-
al resonance and its unrecognised
scientific achievements.

This discrepancy points toward a deeper systemic
issue: the inherent bias within global indices
themselves. Many such rankings-whether they
measure soft power, press freedom, or economic
innovation-are constructed on frameworks that
embed the cultural and political assumptions of
their creators. Often relying on ambiguous parame-
ters, subjective expert surveys, and small, unrep-
resentative sample sizes, these indices are not
neutral instruments. They shape sovereign credit
ratings, investor perceptions, and diplomatic lever-
age. When these frameworks fail to account for
India's unique scale, its specific models of digital
public infrastructure, or its indigenous scientific suc-
cesses, they produce results that are fundamental-
ly skewed. India cannot afford to treat these rank-
ings as background noise; the methodology behind
them must be challenged and rewritten to reflect
a truly global, representative perspective. This
methodological skew appears even more glaring
when contrasted with hard macroeconomic real-
ities, as evidenced by the IMF routinely praising
India's economic success and explicitly calling it "a

bright spot on this otherwise dark horizon".
In the contemporary landscape, this rebalancing

is essential as India demonstrates world-class
capabilities in domains ranging from aerospace engi-
neering to large-scale digital systems: Chandrayaan-
3, Aditya-L1, the Prototype Fast Breeder Reactor (PFBR)
and the awaited Gaganyaan Mission. These are not
isolated successes; they are a testament to a robust
scientific ecosystem. When these achievements are
not reflected proportionally in global rankings, it
highlights the urgent need for a more inclusive def-
inition of "innovation" that looks beyond the tradi-
tional clusters of the North Atlantic.

The transition toward a multipolar world is as
much about cultural and intellectual rebalancing
as it is about economic and military shifts. As geopo-
litical churn continues, the space for diverse nar-
ratives is expanding. By highlighting its foundation-
al contributions to global science and simultane-
ously challenging the narrow metrics of current
international assessments, India is moving toward
a position of civilisational confidence. This process
is essential for fostering a truly global understand-
ing of human progress, moving beyond the outdat-
ed binary of "traditional" versus "modern". Security
and economic strength provide the framework for
peace, but it is the perception of intellectual lead-
ership that builds the bridges of understanding nec-
essary for long-term global influence.

Ultimately, soft power is the currency of modern
diplomacy. The ability to project a confident, com-
prehensive identity allows a nation to engage with
the world on its own terms. Whether through the lens
of ancient mathematical treatises or cutting-edge
aerospace research, the goal is to prove that intel-
lectual excellence is not the province of any single
region or era. As the global community strives to solve
complex challenges in climate, technology, and
health, a more equitable and representative under-
standing of scientific history and national capabili-
ty will be vital. By rewriting the biased narratives of
the past and challenging the metrics of the present,
India is not just telling its own story; it is contribut-
ing to a more accurate history of human achievement.

KANGLON - The system of governance, administration, and political organization
guiding society.
LALLUP - Manipur's traditional institution of compulsory military and public
service, central to defence and state formation.

LAN - War or armed conflict undertaken for defence, sovereignty, or political
objectives.
LANMI - A soldier entrusted with the protection of the land, people, and polity.
LEIPAK - The state, homeland, or political territory whose security, welfare, and
sovereignty are to be protected.
LEIPAK KANGLON - Literally "the governance of the land"; principles of
statecraft, administration, and public order.
LONCHAT - The legal and customary framework regulating justice, rights,
obligations, and social order.
NINGTAMBA - Sovereignty; the authority of a people or polity to govern itself
free from external control.
THANG-TA - The indigenous martial tradition of Manipur combining sword
(thang) and spear (ta) techniques, embodying discipline, self-defence, and
warrior ethics.

YAWOL - Revolution or transformative movement seeking fundamental political
and social change.
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Kanglon, Lallup, Lan, Lanmi, Leipak,  Leipak Kanglon, Lonchat, Ningtamba,
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Chittorgarh is a
remarkable example of
strategic defence,
resilience, and long-
term security planning.

WWhhyy  CChhiittttoorrggaarrhh  WWaass
aa  SSeeccuurriittyy  MMaarrvveell
Built atop a steep hill
rising about 180
metres above the
surrounding plains, its
location provided a commanding view of the surrounding region,
allowing defenders to detect approaching armies well in advance. Access
to the summit was deliberately difficult, with a winding ascent protected
by a series of heavily fortified gates known as pols. An attacking army
had to pass through these successive defensive barriers while exposed
to attacks from above. This created a powerful layered defence system.

SSeeccuurriittyy  TThhrroouugghh  SSeellff--SSuuffffiicciieennccyy
What makes Chittorgarh remarkable is that it was not merely a fort—it
was the political heart of Mewar for centuries. Different rulers expanded
its walls, palaces, reservoirs, gates, and defensive systems. Under rulers
such as Rana Kumbha and Rana Sanga, Chittor became one of the most
powerful military centres in northern India.  

One of Chittorgarh's greatest strengths was its ability to withstand long
sieges. The fort contained numerous reservoirs, tanks, wells, and water-
harvesting structures capable of sustaining a large population during
prolonged conflicts. In military terms, Chittorgarh was not simply a fort;
it was a self-sustaining defensive city.  

TThhee  LLeessssoonn  ffoorr  NNaattiioonnaall  SSeeccuurriittyy
Chittorgarh endured three famous sieges—by Alauddin Khalji in 1303,
Bahadur Shah in 1535, and Akbar in 1567-68. While the fort was
eventually captured on these occasions, its prolonged resistance
demonstrated an important security principle: National security is not
only about military strength; it is also about preparedness, resilience,
logistics, and the ability to endure under pressure.

know?Did you

What was special about
Pataliputra, one of the most
important capitals in ancient
India?

Option Option Option Option 
A B C D

Which of these reasons led to the
Hunas from Central Asia
defeating the Gupta Empire?

Who were the secret agents in
the intelligence department
during Mauryan Empire?

Answers: 1 - B, 2 - D, 3 - A, 4 - A, 5 - D 

2

3

4

5

Terrain
suitable for

many
Fortifications

Availability
of rich Forest

resources

High
spiritual

energy due
to Buddhism

Located near
the

confluence of
multiple
Rivers

Excelled in
horsemanship
and archery

Excelled in
using swords

Excelled in
gathering

intelligence

Excelled in
guerrilla
warfare

Gudha
Purushas

Amatyas
Akshapatali

-ka
Dharma

Mahamatras

CHITTORGARH

Still Mind, Calm Water

QUIZ

1

Which two dynasties fought
against each other before 400
CE to gain control of Malwa
and Konkan coast?

Sungas vs
Kanvas

Guptas vs
Vakatakas

Sakas vs
Satavahanas

Parthians vs
Kushans

Questions

The core of Buddhist teach-
ing stresses upon cultivat-
ing a serene mind, which
helps an individual to
attain inner peace. A well-
known parable beautifully
illustrates this timeless phi-
losophy through a simple,
everyday encounter.

While traveling from one
village to another with his
followers, the Buddha felt
thirsty and requested a
close disciple to fetch some
water from a nearby lake.
The follower happily
agreed and walked over to
the water's edge. However,
upon arrival, he found the lake water to
be rather foul. Many villagers were
cleaning their laundry, and a heavy
bullock cart had just trundled through
the shallow waters. This commotion
stirred up the sediment at the bottom,
transforming the clear water into a
murky, muddy soup. Believing this dirty
water was completely unfit for his
master, the follower returned empty-
handed and reported the situation to
the Buddha.

The Buddha listened quietly. After
waiting patiently for more than thirty
minutes, he requested the same follow-
er to return to the lake. Though con-
fused by the instruction, the disciple
complied and walked back to the
water body. To his absolute surprise, the
scene had completely transformed.
The water was now pristine and trans-
parent. Since the chaotic activity had
ceased, the suspended mud had natu-
rally sunk to the lake bed, leaving the
surface perfectly placid. He filled a
vessel and brought it back.

Looking at the clear liquid, the Buddha
smiled and shared a profound truth. He
pointed out that the disciple did
absolutely nothing to purify the water;
he simply allowed it to sit undisturbed.
Time resolved the chaos naturally.

The Buddha explained that the
human mind too functions in precise-
ly the same manner. When turbulent
emotions, stress, or troubling thoughts
cloud one's consciousness, forcing calm-
ness only creates more agitation.
Instead, one must simply step back and
let things be. By practicing mindful, non-
judgmental awareness which involves
observing internal chaos without fight-
ing it, the heavy sediment of anger,
anxiety, and distraction will inevitably
settle under its own weight. Peace is not
achieved through  laborious mental
struggle. It is our natural, untroubled
state that reveals itself the moment neg-
ative emotions subside.
MMoorraall  ooff  tthhee  FFaabbllee:: Never act impulsive-
ly; a calm mind and patient disposition
form the foundation of clear judgement.

Note: These terms come from Manipuri, one of India's 22 Scheduled Languages.

Wisdom Word Search

The Narrative Asymmetry: Why International
Indices Misread India's Global Weight
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KI SOCH

TEJUSVI SHUKLA
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(RESEARCH), 
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BY REWRITING THE BIASED
NARRATIVES OF THE PAST AND

CHALLENGING THE METRICS OF THE
PRESENT, INDIA IS NOT JUST TELLING
ITS OWN STORY; IT IS CONTRIBUTING
TO A MORE ACCURATE HISTORY OF

HUMAN ACHIEVEMENT

Which of these martial arts
was founded by Sage Agastya
and made popular by the
Pandyan Dynasty, also
believed to have given impetus
to acupuncture treatment?

Silambam Mukna VarmamMalla Yudha

Wisdom of Careful Words

MORAL OF THE STORY: Speak the truth with wisdom and kindness.

Did you know that
Punch-marked
coins are the
earliest known

coins in the Indian subcontinent, dating
from the 6th century BCE to the 2nd
century CE. Punch-marked coins were
not "minted" like later coins with a
king's portrait, name or inscription.
Their authority came from small
symbols punched separately into pieces
of metal, usually silver. That is why
each coin can look slightly irregular,
almost like a small metal document
carrying several official or semi-official
marks. They were predominantly made of
silver, though fractional copper and a few
gold or lead pieces also exist.

They lacked written text or legends.
Instead, they featured punched motifs
inspired by nature and daily life, such as
the sun, trees, hills, rivers and animals. In
ancient Indian literature, they are
referred to by names such as Purana,
Karshapana, Pana, and Mashaka. 

Punch marked coins are mentioned in

the Manu Smriti (c. 200 BCE - 200 CE),
and Buddhist Jataka (c. 300 BCE- 400 CE)
as circulating in the North until
approximately the beginning of the 1st
century CE, and lasting three centuries
longer in the South until about 300 CE.

So, a punch-marked coin is not just an
old coin. It is evidence of a society
moving from barter and weighed metal
exchange toward a more organised
monetary economy. Their symbols were
marks of trust in an expanding world of
trade, guilds, janapadas and early states.

Ancient Indian thought on taxation
and fiscal ethics was not confined
to the mechanics of revenue
extraction. It was anchored in a

profound understanding of how wealth is
created and how premature taxation of a
nascent enterprise is not a prudent deci-
sion but a policy failure. This insight, artic-
ulated in Kautilya's Arthashastra and
echoed in the Manusmriti, Shanti Parva of
the Mahabharata and other ancient Indian
scriptures, anticipates Bharat's taxation of
startups and early-stage innovation. The 12-
year trajectory of the Angel Tax, from its
introduction in 2012 to its abolition in 2024, is, in
essence, a modern re-enactment of ancient Indian
fiscal wisdom.

The Foundational Principle: Do Not
Harvest the Unripe Fruit
The Arthashastra's most important teaching on this
subject is a governing doctrine embedded across
its fiscal prescriptions: the state must not levy taxes
on activity that has not yet matured into produc-
tive surplus. In the second Adhikarana, Kautilya
instructs that the state must show Anugraha, i.e.,
favour or concessionary support, to those who
establish new productive ground. He prescribes
that farmers settling new land be supplied with
seeds and working capital, and be permitted to
repay only after the harvest, with tax relief struc-
tured so that it "swells the treasury eventually". The
emphasis is crucial: "eventually". The revenue
foregone in the germination phase is an invest-
ment, not a loss!

Kautilya understood what modern economists
would later formalise in discussions over the
Dupuit-Laffer curve, which describes the relation-
ship between taxation rates and the tax revenue
collected by a state. A tax rate imposed beyond an
enterprise's productive capacity destroys the very
base it is meant to tax. As Balbir Singh Sihag (famed
author of the book titled "Kautilya: The True
Founder of Economics") shows in his scholarly analy-
sis, the Arthashastra contains "almost all the essen-
tial ingredients of a sound fiscal structure", includ-
ing a theory of tax timing calibrated to the matu-
rity of economic activity.

The Arthashastra also accorded formal recog-
nition to the Shreni (the guild or a corporate body
of merchants and artisans) as a legitimate eco-
nomic actor deserving of regulatory protection.
Its Adhikarana IV explicitly protects guild deposits
in times of distress and Adhikarana XI address-
es the governance of guilds and confederacies as
distinct entities within the state's economic
jurisdiction. The Shreni was, in effect, ancient
Bharat's answer to the corporate enterprise (a col-
lective of investors and skilled producers pooling

capital and labour toward a common productive
purpose). To tax the capital infusion at the
moment of formation - before value had been
created - would have been, in Kautilyan's scheme,
an act of fiscal arbitration.

The Manusmriti: Capacity as 
the Tax's Measure 
The Manusmriti 's verse of proportionality (7.128) is
equally significant: 

It means that taxes should be assessed after
careful consideration, so that both he and 
those who do the work receive their fair share. The
key phrase is "those who do the work": a recog-
nition that the entrepreneur's surplus is not a 
windfall to be appropriated but a return on risk
and labour that must be protected for the enter-
prise to continue. 

The differentiated tax shares prescribed in the
Manusmriti - one-sixth for mature agricultural
produce, one-eighth for less productive land, one-
twelfth for the least fertile - encapsulate sensitivi-
ty to the taxpayer's productive capacity that maps
directly onto the question of when and how much
a startup ought to bear.

Scrapping of the Angel Tax: 
An Error Rectified
The tension between the state's revenue instinct
and the Kautilyan protection of nascent enterprise
was dramatised by the debates over the so-called
Angel Tax. Introduced in 2012 under Section
56(2)(viib) of the Income Tax Act, it targeted
unlisted companies issuing shares at a premium
above fair market value, taxing the excess as
income. Intended to curb money laundering, it was
criticised for stifling innovation and fundraising.
It was terminated in the Union Budget 2024-25,
citing the need "to bolster the Indian startup
ecosystem, boost entrepreneurial spirit and
support innovation".

Its structural problem was precisely 
what Kautilya would have identified: 
it taxed not income, not profit, not surplus,
but capital at the moment of its commit
ment to an enterprise that had not yet pro-
duced anything. 

The Shanti Parva (Book XII, Section 88) cap-
tures this through a beautiful analogy:

The ideal state is like a bee that gathers
honey without damaging the flower, so that

it continues to bloom and yield. The Angel Tax vio-
lated this principle at its root. It taxed not profit, not
income, not any fruit the enterprise had produced,
but the very seeds being planted. In Indian civiliza-
tional ethos, those seeds deserve the state's protec-
tion, not its appetite.

Dharma, Trust and the State as Trustee
Bhishma's counsel to Yudhishthira in the Shanti Parva
is clear: the state is a trustee, not a proprietor.
Revenue belongs, ultimately, to the welfare of the
people from whom it is drawn. When the state taxes
capital that is committed to the creation of enter-
prises that would have employed thousands, gen-
erated property and expanded the economy's pro-
ductive frontier, it is not exercising fiscal authority;
rather, it is hampering its own economic base. 

The paternal metaphor of the Shanti Parva - the
state should be as fair between its subjects as a
father between his sons - implies that the entrepre-
neur venturing into new productive territory
deserves not predation but protection, precisely
because the risks they bear serve the common good.

Conclusion
The Angel Tax's eventual elimination is not merely
a chapter in Indian tax history. It is a validation of
the civilisational wisdom found in the Arthashastra,
Manusmriti and Mahabharata, millennia before
modern startup ecosystems were imagined. The
principle is simple and durable: protect the
seedling. Tax the harvest. The state that confuses
the two does not merely lose revenue; it destroys
the future it is meant to build. As Bharat positions
itself as a global hub for innovation and entrepre-
neurship, it is revisiting the fiscal ethics of Kautilya,
Manu and Bhishma.

However, the relevance of ancient Indian texts
on ethical and responsible taxation in the context
of startups goes much beyond the scrapping of a
tax. It is the state that controls profiteering impuls-
es while protecting businesses, which form the
bedrock of a sound startup ecosystem. Needless to
say, a sound knowledge system is always a prereq-
uisite for an idea to bloom.

ANGAADI: Market/Trading Center
CHELAVU: Expenditure/Expense. Rooted in the Dravidian base Chel (to go or
pass), it literally means "that which goes out."

KADAM: Debt word for a liability or debt owed to someone else. A
fundamental term in rural and informal economies.
KOOLI: Wage - The traditional term for the compensation paid for physical labor.
MUTHAL: Capital/Principal Asset - Dravidian root "primary".
PAATTAM: Lease/Rent It refers to the rent given by a tenant to the landowner
for the right to use the asset.
PATTU: Credit/Running Tab - Dravidian root meaning "to receive" or "to attach." 
PONNU: Gold - This is the definitive Dravidian word for gold. In the traditional
economy, ponnu wasn't just jewelry; it was the ultimate liquid asset and
security.
VAAYPA: Loan/Credit - Originating from the Dravidian root Vaaykuka (to
yield or be granted), this is the traditional word used for borrowed funds or
credit facilities.

VARAVU: Income/Revenue - translating to "that which comes in," Dravidian root
Varu (to come). The native word for incoming cash flow or earnings.
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A V I T L Q K O O L I

N M A L I B K J D O A

G K U P A P O N N U O
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D B J A I A A V A A A

I A T L T S L G H A Y

U Y H A O T S V A T P

O B P D E F U I I T A

V A R U V U R Y K A K

G I D Q W K A D A M G

C H E L A V U B S R J

WORDS TO FIND
Angaadi, Chelavu, Kadam, Kooli, Muthal, Paattam, Pattu, Ponnu, 

Vaaypa, Varavu
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AAnncciieenntt  BBhhaarraatt''ss
MMaarrvveell  ooff
EEccoonnoommiicc
OOrrggaanniissaattiioonn
Bharat's ancient
guilds, known as
Shreni, were
sophisticated
economic
institutions of the
pre-modern
commercial world.
Shrenis were the
most vital
institutions driving economic activity, functioning as legal entities
composed of individuals engaged in similar trades, governed
democratically through general assemblies and operating under the
guiding principles of Shreni Dharma. 

AA  RReegguullaatteedd,,  SSttaannddaarrddss--DDrriivveenn  EEccoonnoommyy
They regulated manufacturing standards, trade, ethical codes, prices and
the quality of crafts. Some of them became wealthy enough to act as
custodians and bankers of religious and civic endowments. Kautilya's
Arthashastra describes their regulation of trade, fixation of prices,
supervision of weights and measures and even their judicial powers in
commercial disputes, making them pivotal intermediaries between the
state and the economy. 

PPiioonneeeerrss  ooff  CCoorrppoorraattee  BBaannkkiinngg
They also functioned as a bank, providing loans to its members. There is
sufficient historical evidence to prove the existence of distinct Shreni
banks owned and managed by the guild members.

AA  SSoopphhiissttiiccaatteedd  MMuullttii--FFuunnccttiioonnaall  MMooddeell
The research on Bharat's economic history shows that the Shreni model
was not a primitive associative structure but an evolved institution
providing specialised production, quality assurance, capital formation and
social security, all undergirded by a profound ideology of corporate ethics.

know?Did you

Queen pineapple is renowned
for its exceptional sweetness,
rich aroma and high juice
content. As the official state
fruit of X, this GI-tagged
variety is also celebrated for
its lack of chemical residues.
What is X?

Option Option Option Option 
A B C D

What did the term 'Sarthavaha'
designate in the economic
landscape of ancient India?

Answers: 1 - B, 2 - A, 3 - B, 4 - C, 5 - D 

2

3

4

5

Mizoram Goa KarnatakaTripura

Maritime Ship
Captain

Merchant
Caravan
Leader

A Royal
Accountant

Head of
Elephant
Convoy

THE SHRENI

QUIZ

1

Which state has a geographical
indication for the Chakshesang
Shawl?

Nagaland Mizoram AssamManipur

Questions

Spilled Water

Restraint and devotion form the
bedrock of Jain teachings, acting as
twin forces that purify the soul and
dismantle karmic attachments.
Through rigorous self-restraint and
unwavering devotion, an individual
gains the spiritual strength required
to conquer earthly desires and
achieve ultimate liberation. The fol-
lowing story reflects the same-

Lord  Mahavira initiated Prince
Meghkumar, but the harsh ascetic
life soon overwhelmed the prince.
Sensing his distress, Mahavira
recounted Meghkumar's past life.
In it, a noble elephant balanced on three
legs for three days to save a rabbit,
proving that profound compassion and
values require discipline and sacrifice.

Long ago, during a raging forest fire,
a majestic forest elephant managed to
stand in a small, cleared safety patch.
Around him, dozens of other desperate,
terrified animals huddled together to
escape the blazing inferno. As the
weary elephant shifted his weight and
raised a heavy foot to scratch an itch, a
tiny, terrified rabbit quickly darted into
the newly empty space beneath him.

The elephant looked down and saw
the fragile creature trembling right
under his massive foot. Realizing that
bringing his foot down would instant-
ly crush the little rabbit, he made an
extraordinary decision fueled by uncon-
ditional mercy. Choosing compassion
over his own physical relief, he held his
heavy foot suspended in the air.

He maintained this impossible, ago-
nizing posture for over three days and
nights until the raging forest fire com-
pletely died down. The prolonged phys-
ical stress took a severe toll on his body,
but his mind remained focused entire-
ly on protecting the fragile life beneath
him. When the smoke finally cleared
and the rabbit safely scurried away, the
elephant's exhausted body gave out, and
he collapsed. Yet, this pure intent of self-
lessly saving a life elevated his soul, ulti-
mately leading to his noble rebirth as
Prince Meghkumar.

If a soul could endure such immense
physical hardship out of pure kindness
when it was just a wild animal, human
beings can certainly endure temporary
discomforts and challenges to protect
their spiritual path, and ethical values.
MMoorraall  ooff  tthhee  FFaabbllee:: Be compassionate
even if it requires self -sacrifice and
unwavering discipline.

Note: These terms come from MALAYALAM, one of India's 22 Scheduled Languages.

Wisdom Word Search

In ancient India, powerful guilds
of merchants, artisans and
craftspeople played a major role
in finance and commerce. What
were these groups called?

Sabhas Samitis ShreshthisShrenis

The old Mesopotamian records
refer to trade relations with the
Indus Valley Civilization, whose
seals have also been discovered
in Mesopotamia. What was the
ancient name used in those
records for this settlement?

Dilmun Sindhu Ghati MeluhhaMagan

DR. ABHISHEK ANAND
SENIOR RESEARCH 
FELLOW, BHARAT 

KI SOCH

FORMER ECONOMIC
AFFAIRS SECRETARY,

MOF, GOI

ATANU CHAKRABARTY

The Startup as the New Seedling
Ancient Indian Wisdom on Taxation and Fiscal Ethics:

MORAL OF THE STORY: If you hurt someone who is loyal to you, you will lose them forever.

The Compassionate Elephant
and Prince Meghkumar

IInnddiiaa''ss  ffiirrsstt  eelleepphhaanntt  ccoonnsseerrvvaattiioonn  
llaawwss  aarree  mmoorree  tthhaann  22,,000000  yyeeaarrss  oolldd..
Long before modern wildlife
conservation, ancient India had
established strict laws to protect
elephants. During the Mauryan Empire
around 300 BCE, Chanakya's Arthashastra
prescribed the creation of protected
elephant forests known as Nagavanas.

Elephants were considered vital state
assets and the battle tanks of the ancient
world. Hunting wild elephants was strictly
prohibited and those found guilty of
killing one could face the death penalty.

Ancient India also developed
sophisticated knowledge systems for
elephant welfare. Texts such as the
Palakapyam provided guidance on

elephant anatomy, veterinary medicine,
and disease treatment. Similarly, the
Matangaleela explored elephant
behaviour, emotional wellbeing, ethical
training, and care.

More than two millennia ago, India
recognised that protecting wildlife was
essential for both statecraft and ecological
stewardship, making it one of the world's
earliest pioneers of wildlife conservation.

Rigveda - 1.164.33

The manipulation of nature by
humans to satisfy their needs has
been a constant since their exis-
tence. However, the contemporary

era has witnessed an unprecedented and
exponential rise in human dominance
over the environment. The current plane-
tary imbalances fuelled by modern lifestyles
manifested in climate change, frequent dis-
asters, environmental pollution, biodiver-
sity loss, etc., endangering human lives and
natural resources. In this context, the ancient Indian
philosophical systems and spiritual traditions
that emphasise an intrinsic and harmonious rela-
tionship between humans and nature, offer valu-
able insights for environmental conservation. The
advocated ideas of Dharma, Ahimsa and Prakriti
Pujan remind us of the need for sustainable living
and offer subsequent hope for damage control or
environmental recovery.

Jain Tattvartha Sutra - 5.21

Dharma (Dhamma in Pali and Prakrit) in ancient
Indian thought signifies duty, righteous living, or
social order, often linked to the protection of truth,
justice, or ethical conduct. It is central to texts such
as, the Vedas, Upanishads, Mahabharata, Bhagavad
Gita and Kautilya's Arthashastra. Specifically, from
an ecological perspective, the Ayurvedic idea of
Loka-Purusha-Saamya highlights the interdepen-
dence of all life forms and their environments, while
the Vedic concept of Rita (natural law/cosmic
order) underscores the need for moral action to
maintain ecological balance. Vedic as well as
Upanishadic traditions emphasize that humans do
not have the authority to dominate the Earth but
rather have a duty to protect and preserve it, viewing
nature as an end in itself deserving of care and
respect. Also, the Arthashastra promotes water con-
servation through irrigation taxes and Padma
Purana condemns water pollution. This ethos 
continued in practice as well. For example, Emperor
Ashoka propagated Dhamma to instil moral 
responsibility in his Mauryan kingdom. During the
1730 Khejarli sacrifice, 363 Bishnois led by Amrita
Devi in Rajasthan gave up their lives to protect 
trees, which inspired the later movements like
Chipko (1973), Uttarakhand and Appiko (1983),
Karnataka. Together, these traditions and move-
ments reflect a longstanding belief that protecting
nature is an essential part of Dharma and key to sus-
tainable living. 

Ahimsa (Ahinsa), or non-violence, signifies refrain-

ing from harm towards all living beings, a princi-
ple central to Buddhism and Jainism. It promotes
compassion or karuna and respect for life in all
forms. The Rigveda cautions against the destruction
of forests, while the Vishnu Samhita discourages
harm to plants and animals. Ashoka's edicts prohib-
ited forest burning, regulated animal slaughter and
protected wildlife, even extending to restrictions
on agricultural practices harmful to living creatures.
The Mauryan period also saw the establishment of
veterinary care, with texts like Shalihotra Samhita
detailing health treatments for elephants and
horses, the important carriers/modes of transporta-
tion during war. Later, Akbar encouraged restraint
in meat consumption, especially on sacred days. In
modern times, Mahatma Gandhi transformed
Ahimsa into a powerful tool of resistance during
India's freedom struggle. 

Prakriti Pujan is a key concept in Hindu thought,
where elements like rivers, trees, animals, soil and
the sun are revered as sacred. This ethos continues
in festivals such as Chhath Puja, Van Mahotsav,
Makar Sankranti, Pongal and Bihu. Vedic times per-
ceived water as a symbol of spiritual purification
with some hymns addressed to Varuna, the God of
water. Ancient texts such as Rigveda mentions about

various sources of water, such as lakes,
rivers (Sindhu/Indus is mentioned frequent-
ly) insisting on their conservation. The Indian
culture of pilgrimage prevalent on the river-
banks, such as, Kumbh Mela, is probably
based on the theory of purification from water
derived from these ancient traditions. Ancient
Indians prayed to the god of wind for his
healing breezes, recognizing pure air as
essential for happiness and a long life.
Further, forests were regarded as spaces of
spiritual solace in the Vedic period where
sages meditated for enlightenment. This
gave rise to Aranya Sanskriti (forest culture),

with Vanaprastha Ashrama as one of the four stages
of life, encouraging retreat into nature for contem-
plation. The Aranyakas are believed to have
emerged from these forest traditions. 

Spiritual figures such as Buddha and Mahavira
attained enlightenment under the trees of Peepal
and Sal respectively, while other tirthankaras also
associated awakening (kaivalya) with trees. In the
15th century, Jambheshwaraji founded the Bishnoi
sect (mentioned previously) in Marwar during a
severe drought. His followers adopted 29 principles
promoting harmony with nature, reinforcing a long-
standing tradition of ecological stewardship. Sacred
groves, the ancient natural sanctuaries believed to
be protected by divine grace, harbour undisturbed
biodiversity and support many threatened species.
In Jammu and Kashmir, they are associated with
figures like Peer Baba and Mata Vaishno Devi, while
in Haryana, traditions around Nau Gaja Peer and
Mani Gaja Peer are tied to the protection of medi-
cinal plants and groundwater recharge. Similar prac-
tices on Prakriti Pujan also exist in Himachal
Pradesh and Uttarakhand. Crucially, many of these
ecosystems have been preserved through the sus-
tained efforts of tribal and local communities,
reflecting a deep-rooted culture of conservation.

As climate change, pollution and biodiversity loss
push the planet towards an ecological crisis,
India's civilisational wisdom offers a roadmap for
survival. The ideas of Dharma, Ahimsa and Prakriti
Pujan are not merely devotional practices but a
coherent ethical framework that places humans
within, not above, nature. In ancient Indian
thought, ecological balance was a moral respon-
sibility in everyday life - Dharma guided conduct,
Ahimsa limited harm and reverence for Prakriti
sacralised the natural world. In today's era of deep
environmental uncertainty, together these ideas
remain powerful guiding principles for ecological
resilience, rooted in ethical awareness, collective
responsibility and public policy. At a time when
unchecked consumption threatens the future of
humanity itself, India can lead the way in reviving
these values not merely as traditions, but as an
urgent ecological imperative. 

BANA - Forest - A large area covered with trees and diverse wildlife.

BAYU - Air

BRSHTIPATA - Rainfall

BASTUTANTRA - Ecosystem: A community of organisms interacting with their
environment.

DUSHANA - Pollution

JALABAYU - Climate

JIVABAICITRYA - Biodiversity

MATI - Soil

PARIBESA - Environment

PRAKRTI - Nature
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J G A L I B N B D I A R

R A V R M I B A E V A S

P R L J I N K Y I A K H

R P D A G B K U M B N T

A A M N B L E L I A O I

K A A A J A A S A I T P

R Y T I T X Y V A C L A

T J I D E F P U N I Q T

I A R Q P W A L A T D A

B A S T U T A N T R A K

A O U Q H U C A M Y I W

D U S H A N A V I A N O

WORDS TO FIND
Bana, Bayu, Brshtipata, Bastutantra, Dushana, Jalabayu, Jivabaicitrya, Mati,

Paribesa, Prakrti

TH
E 

W
IS

D
O

M
 L

EX
IC

O
N

AAnncciieenntt  BBhhaarraatt''ss  HHyymmnn  DDeeddiiccaatteedd  ttoo  RRiivveerr  EEccoollooggyy
It is the 75th hymn of the 10th Mandala of the Rigveda that enumerates
and praises the river systems of the Vedic civilisation.

TThhee  HHyymmnn  aass  aa  HHyyddrroollooggiiccaall  MMaapp
At least 19 rivers are invoked, listed from east to west, encompassing
major rivers (Ganga, Yamuna, Kubha, Gomati, Krumu etc.) and the region
of the Sapta Sindhavah (the seven core rivers): Sarasvati, Sindhu (Indus),
Vitasta (Jhelum), Asikni (Chenab), Parushni (Ravi), Vipasha (Beas) and
Shutudri (Sutlej). The "lost" Sarasvati is documented herein.

RRiivveerrss  aass  LLiivviinngg  EEccoollooggyy,,  NNoott  MMeerree  RReessoouurrcceess
Listing interconnected river networks spanning the northwestern Indian
subcontinent implies an awareness of hydrological interdependence, i.e.
rivers sustaining biodiversity, agriculture and settlement in arid terrains.
This portrayal aligns with broader Vedic ecology, viewing rivers not
merely as resources but as divine entities integral to a balanced ecology.

HHooww  WWeellll  tthhee  AAnncciieenntt  IInnddiiaannss  KKnneeww  TThheeiirr  LLaannddssccaappee!!
It is a marvel because it shows ancient Indians' precise knowledge of
geography and the environment as early as 1500-1000 BCE.

know?Did you

Which tribe from Arunachal
Pradesh is famous for its
grassroots wildlife conservation
efforts, actively managing local
eco-tourism and partnering
with forest authorities to
protect vital habitats?

Option Option Option Option 
A B C D

The Panzath Nag Festival is a
traditional fishing and
freshwater spring-cleaning event
held annually. Where is this
community-led festival held?

Answers: 1 - A, 2 - B, 3 - D, 4 - A, 5 - C 

2

3

4

5

Bugun Idu Mishmi MonpaLepcha

Kashmir Himachal BiharUttarakhand

THE NADISTUTI SUKTA
QUIZ

1

Visitors gather to witness the
safe release of baby Olive Ridley
Sea turtles into Arabian Sea,
promoting community-driven
ecotourism and conservation
during this festival held annually.
On which coast is it held?

Malabar Coromandel UtkalKonkan

Questions

(Jataka No. 482, the Pali Canon)

The Ant and the Pigeon

Ruru was a wondrous
deer who lived in a
dense forest. His coat
gleamed like gold
studded with jewel-like
spots; his eyes were
sky-blue, his hooves
and antlers like pol-
ished stone. Possessing
wisdom earned from
past lives, he could
speak human speech,
yet he avoided people
because of their cruel,
greedy ways. Still, he
felt compassion for all
living beings.

One day Ruru heard
a desperate cry and
found a man being
swept away by a raging stream. Without
hesitation he plunged in, urged the man
to hold on, and bore the terrified
stranger to safety on the riverbank. Ruru
warmed him with gentle nuzzles until
he recovered. The grateful man vowed
that his life now belonged to the deer
and promised to serve him forever. Ruru
cautioned the man to tell no one that
such a beautiful creature had saved him,
warning that humans were merciless.
The man swore secrecy and left.

Later the queen dreamed of a golden
deer preaching wisdom from a throne.
Enchanted by the animal, she com-
manded the king to capture this deer.
The king announced a reward: a rich
village for whoever found the animal.
The rescued man, tempted by the prize,

revealed Ruru's hiding
place and led the
king's hunters to the
thicket. But when he
raised his hand to
point him out, his
hand fell away as if
punished for betrayal.

Cornered by arrows
and men, Ruru calmly
addressed the king
and asked how people
had found his forest.
The king pointed to
the traitorous man.
Ruru then declared,
"Better to lift a log
from the water than to
save an ungrateful
one," and told how he

had rescued the man only to be
betrayed. Moved by the story, the king
admired Ruru's bravery and was
enraged at the man's ingratitude. As the
archers prepared to punish the betray-
er, Ruru pleaded mercy. The king forgave
the man and, honoring Ruru's courage
and wisdom, invited the deer to the
court.

Ruru accepted, rode into the city in a
royal carriage, and spent days deliver-
ing thoughtful discourses to the king,
queen, and courtiers. After enlightening
them, the deer returned to his forest
home, leaving behind a lesson about
compassion, gratitude, and the decep-
tive nature of human hearts.
MMoorraall  ooff  tthhee  FFaabbllee:: Be forgiving and get
rid of your grudges

Note: These terms come from Bengali, one of India's 22 Scheduled Languages.

Wisdom Word Search

Which tribe is renowned globally
for their traditional skills, helping
the Tamil Nadu Forest
Department with snake rescues
and venom extraction without
harming these reptiles?

Toda Muthuvan IrulaKonda Reddy

The Mughal Charbagh (four-
quadrant) gardens were
designed as micro-climatic
sustainability systems. How did
they achieve temperature
moderation in hot regions?

By using dark
volcanic

stones that
absorbed

solar
radiation

Through
water

channels and
cascading
waterfalls
over white

marble

By creating
underground

vacuum
chambers

beneath the
lawns to trap

cold air

By dense
afforestation
of fruit trees
at the outer
perimeter

NEHA G
JR. RESEARCH FELLOW,

BHARAT KI SOCH
FORMER JUDGE,
SUPREME COURT 

OF INDIA

JUSTICE VINEET SARAN

MORAL OF THE STORY: One Good Deed Begets Another

The Ruru Jataka

Once upon a time,
there was a huge
mango tree
beside a mighty
river. It bore big
delicious
mangoes. Many
pigeons lived on
the tree. Under
that tree was an
anthill.

The pigeon
tore a leaf
and threw 
it into the
river. The
ant climbed
on the leaf
and was
saved.

Now, the ant
looked for an
opportunity
to return the
favour. One
day he saw
that a hunter
was aiming
his bow and
arrow, hoping
to catch some
pigeons.

Realising the
danger, the ant
rushed towards
the hunter and
bit his leg. 
The hunter
yelled in pain
while the
pigeons sensing
the danger flew
away
unharmed.

One day, 
a pigeon
noticed an ant
drowning in
the river. 
The pigeon
wanted to
save the 
little ant.

1

4 5 6

2 3

Ancient Indian wisdom for
sustainable living

IN ANCIENT INDIAN THOUGHT,
ECOLOGICAL BALANCE WAS A

MORAL RESPONSIBILITY IN
EVERYDAY LIFE - DHARMA 
GUIDED CONDUCT, AHIMSA

LIMITED HARM AND REVERENCE
FOR PRAKRITI SACRALISED 

THE NATURAL WORLD

The princely state of Travancore, in
present day Kerala, pioneered state
sponsored education more than 200 years
ago and laid the foundation for the region's
high literacy rates today. In 1817, the
visionary young queen, Rani Gowri Parvati
Bayi, issued a historic royal rescript
declaring that the state would bear the full
cost of educating its people. The decree
established education as a fundamental
responsibility of the government and
extended its benefits irrespective of caste
or gender. Under this policy, the state-built
schools, paid teachers directly from the
royal treasury and actively encouraged the

enrolment of girls. This bold and
progressive model of governance,
implemented decades before many
Western nations embraced free public
education, transformed Travancore into
one of the most forward-looking states in
the subcontinent and profoundly shaped
human development in South India.

In the high-stakes arena of global geopolitics,
the strength of a nation is often measured
by its kinetic capabilities, such as its econom-
ic output, military hardware, and technolog-

ical edge. However, there exists a more subtle yet
equally potent dimension of national security
known as strategic communication. Often mis-
understood as mere public relations or propagan-
da, strategic communication is the deliberate use
of words, images, and actions to shape percep-
tions and influence the behaviour of foreign audi-
ences. It is a vital instrument of statecraft that oper-
ates on the premise that in an information-sat-
urated world, the entity that controls the narra-
tive often controls the outcome. While the tools of
this trade have evolved from stone pillars to social
media feeds, the underlying logic remains rooted in
an antiquity that understood the power of the word
long before the advent of the digital age.

The roots of strategic communication are deeply
embedded in ancient political thought, perhaps
most notably in Kautilya's Arthashastra. Composed
over two millennia ago, this manual of governance
treats communication not as a secondary function
of the state but as its very foundation. Kautilya
famously noted that royal edicts are the root of a
king's authority, asserting that peace and war are
ultimately determined by the quality and clarity of
these communications. In this view, state relations
are not merely transactions of goods or territory;
they are shaped by mutual perception. If a nation
is perceived as resolute, just, and powerful, its deter-
rence is strengthened without a shot being fired.
Conversely, a failure to articulate intent can lead
to miscalculation and conflict. For Kautilya, the actor
who controls the story effectively controls the strate-
gic environment in which they operate.

If Kautilya provided the theory, the Mauryan
Emperor Ashoka provided a masterclass in execu-
tion. The Ashokan edicts, carved into rock surfaces
and pillars across the subcontinent, represent
perhaps the most sophisticated early example of
a global communication strategy. The placement
of these edicts was a calculated move in geospa-
tial communication, as they were rarely hidden in
the deep interior of the empire. Instead, they were
positioned at frontiers, along busy trade routes, and
at points where travellers moved between differ-
ent cultural spheres. They were designed to be seen
by the "other"-the foreign merchant, the travelling
monk, and the neighbouring rival.

The sophistication of these edicts also lay in their
linguistic targeting. In the heartland, the edicts were
written in Prakrit using the Brahmi script, but in the
northwestern frontiers, where the echoes of
Alexander's conquests remained, the language
shifted to Greek and Aramaic. This was not a simple
translation; it was a deliberate attempt to speak to

a community in its own cultural and linguistic reg-
ister. The content emphasised universal values such
as religious tolerance, welfare, and harmony. By pro-
jecting these values, Ashoka transformed the
image of a vast military machine into a moral
authority, understanding that a nation's soft power
provides the necessary legitimacy for its hard power
to operate effectively on the world stage.

This tradition of using physical monuments as nar-
rative anchors continued through the Gupta Empire,
as seen in the layered history of the Allahabad Pillar.
This monument carries the inscriptions of Ashoka
alongside the Prayag Prashasti, composed by the
court poet Harishena to celebrate the conquests of
the Emperor Samudragupta. Interestingly, Harishena
held the title of Sandhi-vigrahika, or the Minister of
War and Peace. This fusion of roles is telling, as the
person responsible for the empire's military strat-
egy was also the person responsible for its story. The
Prashasti used sophisticated Sanskrit to frame
Samudragupta not just as a conqueror but as a pro-
tector of the social order. By placing this narrative
at a confluence of immense religious and cultural
significance, the state ensured its message reached
the widest possible domestic and foreign audience,

building an architecture of influence through
which the nation's intent was understood.

Modern strategic communication serves
several critical functions for national security,
starting with deterrence and signalling. In a
complex global landscape, clear signalling of "red
lines" and capabilities prevents the miscalcula-
tions that lead to accidental conflict.
Furthermore, in an era of hybrid warfare, where
adversaries use disinformation to weaken a
nation from within, a robust communication
framework is essential for maintaining domes-
tic cohesion and projecting a factual account of
events to the global community.

Beyond security, strategic communication is a pillar
of economic diplomacy. A nation's economic
prospects are increasingly tied to its global brand,
and strategic outreach highlights a country's stabil-
ity, technological prowess, and reliability as a
partner. This directly influences foreign direct invest-
ment and the strength of trade alliances. During times
of crisis or regional instability, the speed at which a
nation tells its story determines the level of global
support it receives. Proactive transparency ensures
that the international community receives an accu-
rate account of ground realities before a vacuum can
be filled by hostile actors or misinformation.

The Arthashastra identifies six qualities for well-
crafted state communication that serve as a gold
standard for public diplomacy today. These include
'Arthakrama', or the proper sequence of ideas, and
'Sambandha', which ensures the message is rele-
vant to the specific audience. 'Paripurnata' demands
completeness to leave no room for ambiguity, while
'Madhurya' suggests a persuasiveness or sweetness
that makes the message appealing. 'Audarya' refers
to the grandeur and vision projected by the state,
and 'Spastatva' ensures absolute clarity of intent.
When these elements are combined, a nation's com-
munication moves beyond mere information to
become a tool of influence that can shape the inter-
national environment.

The current global landscape is defined by a
contest of narratives where the outcome is rarely
decided by facts alone. Whether it is a maritime
dispute, a trade negotiation, or a security summit,
the results are often dictated by who can frame the
situation most effectively for a global audience. As
nations navigate this complexity, they find that the
art of storytelling is not a soft supplement to state-
craft but a vital component of national security. The
ancient masters understood that power is not just
the ability to act but the ability to define the meaning
of that action. In a world where information moves
at the speed of light, the challenge for modern states
is to tell their story faster, more accurately, and in
a language that every shore understands, ensuring
their voice is not just heard but believed.

CHATTAM — (Rule, regulation, or law) This is the closest pure Dravidian
equivalent to the Sanskrit Niyamam.
CHEPPEDU — (Royal grant or edict) Documents etched into copper plates

(Cheppu = copper, Edu = document/page).
KAAVAL — (Guard, Protection, or Policing) The basis of early civil security. 
The state's guards were known as Kaavalkkar.
KOYMA — (Authority or sovereignty) Derived from Ko / Kon, the ancient
Dravidian word for a King or supreme ruler.
KUDISSIKA — (Arrears or dues) Derived from Kudi (settlement or tenant
subjects).
NATTUKOOTTAM — (Village assembly) A localized parliament where the public
(Naattukar) would gather (Koottam) to make decisions.
PADA — (Army or military force) The native term for the armed forces.
VARI — (Tax or levy) A pure Dravidian root for state-collected revenue.
VAZHAKKAM — (Customary law or precedent) Rooted in Vazhi (the way/path),
referring to the established way things are done.

VILAMBARAM — (Public Proclamation). The official method of broadcasting a
royal decree to the masses
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Governance (Fundamental Duties)
C H A T T A M F V W N

H G A L I B A N A H A

E K A P A D A Q R N T

P O U S P O E A I Y T

P Y A D G J K L M O U

E M J Y I L A V A A K

D A T L A S F G H T O

U Y H A O S S V A H O

O B P D E F G I I A T

A W Q P T Q R Y K Z T

V A Z H A K K A M A A

Q V I L A M B A R A M

WORDS TO FIND
Chattam, Cheppedu, Kaaval, Koyma, Kudissika, Nattukoottam, Pada, Vari,

Vazhakkam, Vilambaram
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VVeeddiicc  OOrriiggiinn
As early as roughly
1500 BCE, ancient
Bharat had
institutionalised
collective
governance through
two remarkable
assemblies: the
Sabha and the
Samiti. The term
Sabha occurs eight
times in the Rigveda
and 17 times in the
Atharvaveda. The
Atharvaveda exalted both these institutions by calling them the two
daughters of Sage Prajapati, i.e., a theologically significant honour
affirming their sacred centrality to public life.

RRoollee  aanndd  FFuunnccttiioonn
The Samiti represented a larger, broad folk assembly open to the general
population for public deliberation. The Sabha functioned as a smaller,
exclusive assembly composed of village elders, nobles and elites that
primarily handled judicial cases, administrative guidance and pastoral
affairs. Together, they ensured both popular participation and expert
institutional guidance.

BBaallaannccee  iinn  GGoovveerrnnaannccee
They demonstrate the existence of consultative traditions in early Indian
society, suggesting that political authority was moderated through
discussion and collective participation, allowing members to get
involved in decision-making processes.

LLiivviinngg  LLeeggaaccyy
They provided a platform for freedom of speech, debate and critique,
thereby presenting a picture of ancient Indian democratic elements that
resonates with Bharat's constitutional ethos to this day.

know?Did you

The concept of 'Yogakshema'
often appears in the ancient
Indian texts for good
governance. What is its dual
meaning?

Option Option Option Option 
A B C D

Queen Ahilya Bai Holkar is
celebrated for her just,
compassionate and visionary
governance of the Malwa
region. Which of these is
included in her reforms?

Answers: 1 - D, 2 - C, 3 - A, 4 - D, 5 - D 

2

3

4

5

Practising
yogic exercises

& achieving
spiritual

liberation

Building
external
military

alliances &
interior
border

fortresses

Acquiring
what one
does not
possess &
preserving
what one
possesses

Emergency
taxation &
free grain

distribution
during

droughts

Modernization
of imperial

military

Decentrali-
zation of

agricultural
administration

Disallowed
the

confiscation
of properties
of childless

widows

Curbed the
power of

hereditary
feudal elites

SABHA AND SAMITI

A Mother's Command

QUIZ

1

Which of the following was a
strict disqualification criterion
for a citizen contesting a seat
on a village committee during
the Chola period?

Not owning
enough land

or assets

Failure to
submit

accounts or
committing
moral crime

Lack of
fluency in
multiple
regional

languages

Failure to
serve in
military
forces

Questions

(Mahabharata, Book 5 Udyoga Parva)

The Crane and the Mongoose

Before the Kurukshetra War,
Kunti sent a message to
Yudhisthira, using Vidula's
story to exhort him to fight and
reclaim what was rightfully
theirs like a true Kshatriya.

Upon his father's death,
prince Sanjaya  became the
leader of Sauvira.  He was
young and inexperienced. The
neighbouring king of Sindhu
saw this as the perfect oppor-
tunity to attack Sauvira. Sanjaya
was petrified when he heard the news
of the Sindhu army marching towards his
capital. Sanjaya's mother, Vidula, urged
him to lead his men to confront the rivals.

Stoked by his mother's words, Sanjaya
led  his army out of the fort.  The Sindhu
king had thought that he would capture
the fort easily without any opposition.
However, he was proven wrong by the
young monarch. As the Sindhu king's
army attacked  the Sauvira forces,
warhorses thundered and blades
clashed across the field. Unnerved by the
fatal attack, Sanjaya turned his horse
and rode back to the fort.

Seeing her son returning from the
battle-field, Vidula ordered the guards
to shut the gates of the fort ensuring
Sanjay could not enter. Badly injured, the
young king was anticipating words of
consolation from his mother. Instead of
showing sympathy, she prodded him to
rush to the battle field immediately. "Put
aside your fear and rise, O coward!"
Vidula screamed from the fort ramparts.
To rouse her son's bravery, she said, 

"blaze like tinduka wood, even if
only for a moment; do not, like damp
chaff [or a paddy-chaff fire], smoulder

without flame, clinging to life. Better to
burn bright for a moment than to
smoke forever and ever."

Mbh Book 5, Chap 131, verse 13
These words implied  that  either he

vanquished the enemy and returned
home victorious, or fought till his last
breath. This tremendously encouraged
Sanjaya, boosting his morale and he
turned back with full might.  Such was
his exceptional bravery in the battle that
Sanjaya's soldiers too fought with
immense courage and resolve. Soon the
tide turned against the Sindhu leader
who fled with his men and Sanjaya
returned victorious!

Vidula's call echoed during India's
freedom struggle. Sri Aurobindo drew
on queen Vidula's words from the
Mahabharata to inspire Indians fighting
for freedom, translating her fierce
exhortation into the spirited poem,
'The Mother to Her Son'.
MMoorraall  ooff  tthhee  FFaabbllee:: Be courageous.
Never give up in adversity.

Note: These terms come from MALAYALAM, one of India's 22 Scheduled Languages.

Wisdom Word Search

The Architecture of Influence: Strategic
Communication as an Instrument of Statecraft 

In an information-saturated world, the entity that controls the narrative often controls the outcome.

In a forest, a
number of
cranes lived on
a banyan tree.
A cobra also
lived inside a
hole in the
same tree. He
regularly ate
the crane
chicks before
they developed
wings.

A crab, which
saw the
crane crying
asked, "Why
are you
crying? 
What has
happened to
you? If you
tell me your
problem, I
can help
you."

Then he said to the
crane, "Friend, I have a
very good idea. A
mongoose lives nearby.
Take some pieces of fish
and put them all the way
from the mongoose's
burrow right up to the
cobra's hole in this tree.
The mongoose will
follow the trail and
reach the cobra's hole
and will kill him.

One day, a
mother
crane found
out that it
was a cobra
that had
killed all
her babies.
She felt
very sad
and started
crying.

MORAL OF
THE STORY:
Be cautious
in hardship,
for careless
trust may
lead to
danger. 

The crane
followed the
crab's advice.
As expected,
the mongoose
followed the
trail of the
fish pieces,
reached the
hole and
killed the
cobra.

After killing
the cobra,
the
mongoose
soon turned
his attention
to the cranes
living on the
tree. He
killed and
ate them one
by one.

The mother crane told the
crab, "Friend, I have lost all
my babies. The cobra that
lives in the hole of the tree
eats away my babies. I don't
know how to destroy this
cobra and save my children?"
On hearing this, the crab
thought, "These cranes are
always our enemies. Why
should I help them? This
seems to be a good chance to
take revenge on them."

1

5 6 7 8

2 3 4

Which of these queens overcame
her physical disability and
became a powerful monarch
from Kashmir, remembered for
her fierce political acumen and
iron-fisted rule?

Rani Didda
Rani Prabha-

vatigupta

Rani
Rudramma

Devi
Rani Nayanika

In which of these ancient South
Indian texts, is this famous
universal declaration of global
citizenship and duty towards
all humanity, "Yaadhum Oore
Yaavarum Kelir" ("To us all
towns are one, and all men are
our kin") found?

Silappathi-
karam

Manimegalai PurananuruTirukkural

JUSTICE AK SIKRI TEJUSVI SHUKLA
ASSISTANT DIRECTOR
(RESEARCH), BHARAT
KI SOCH FOUNDATION

FORMER JUDGE,
SUPREME COURT 

OF INDIA

IN A WORLD WHERE INFORMATION
MOVES AT THE SPEED OF LIGHT, THE
CHALLENGE FOR MODERN STATES IS
TO TELL THEIR STORY FASTER, MORE
ACCURATELY, AND IN A LANGUAGE

THAT EVERY SHORE UNDERSTANDS,
ENSURING THEIR VOICE IS NOT JUST

HEARD BUT BELIEVED.
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Saving the Queen of Spices
Rising temperatures, declining humidity and growing chemical dependence are threatening cardamom 

cultivation in the Western Ghats, prompting a return to ecological farming principles

Opinion

Long before British enterprises
established commercial tea
plantations in Assam during the
1830s, the region’s indigenous
Singpho tribe had already mastered
the art of tea cultivation and
brewing. For centuries, the
Singphos harvested wild tea leaves
(Camellia sinensis var. assamica)
that grew naturally in the fertile Upper
Brahmaputra Valley.

To process their harvest, they perfected
a unique and sustainable method: stuffing
fresh tea leaves tightly into hollow
bamboo tubes and roasting them over an
open fire. Once dried and aged, this
traditional technique yields a deeply
organic, smoky, and full-bodied tea known
locally as Phalap.

When Scottish explorer Robert Bruce,
accompanied by Assamese nobleman
Maniram Dewan, observed the Singpho
chief Bessa Gaum drinking this distinctive
beverage in 1823, it sparked the discovery
that would later revolutionize global tea
history. Today, Phalap remains a prized
cultural treasure, standing as a living
testament to Assam’s ancient agricultural
heritage.

May the farmers be happy, healthy, 
and wealthy. — PPaarraasshhaarraa

For over 5000 years, before the advent
of synthetic fertilisers or corporate
seed patents, Indian agricultural knowl-
edge systems had already cracked the

code of sustainable farming. The ancient art of
mixed cropping and intercropping practiced
across the subcontinent for millennia is not
merely a farming technique. They represent a
practical philosophy of resilience expressed
through plants. Emerging evidences from
archaeology and agronomy shows clearly that
our ancestors understood diversity as the path
to survival. 

Today climate change is intensifying.
Groundwater is depleting. Monocultures are failing.
The answers to our 21st century agricultural chal-
lenges may lie at the meeting point of ancient
wisdom and modern science.

The Archaeological Record
The Indus Valley Civilization (c. 2600-1900 BC) did
not rely on a monocropping. Ground-breaking
archaeobotanical research published in the Journal
of World Prehistory (2017) has revealed that Indus
farmers practiced “multi-cropping” systems, often
pairing deep-rooted pulses with shallow-rooted
cereals in the same field. At the site of Rojdi in
Gujarat, communities relied on millet-based systems
that could fluidly shift between monocropping,
intercropping and maslin (mixed seed) cultivation
depending on seasonal conditions.

The most striking evidence comes from Khirsara,
also in Gujarat. A detailed study of macro-botani-
cal remains and soil organic matter isotopes
showed a dramatic agricultural transformation
around 4200 years ago, when an abrupt arid
event gripped the region. Facing severe climatic
stress, the inhabitants deliberately shifted from a
90% barley-based monoculture to a diverse system
dominated by drought-resistant millets alongside
sorghum and rice. This was not passive adaptation.
It was intentional and strategic crop-switching, an
ancient form of risk management. The site survived
the climatic crisis and continued for generations.

At the site of Binjor in northwestern India, direct
dating of food grains published in Radiocarbon
(2020) documents the advent of summer monsoon
crops around 2600-2500 BC, reflecting a calculat-
ed response to changing rainfall patterns. As a syn-
thesis published by Cambridge University Press in
Antiquity (2023) concludes, Indus agricultural
strategies were regionally diverse, context-sensi-
tive and driven by conscious farmer choice. 

Pan-Indian Traditions and Practices
The wisdom of intercropping lived in the soil of

every ecological zone. In the misty hills of Nagaland,
the Chakhesang tribe perfected the Ruza farming
system (often documented as Zabo). A 2024 study
in the Indian Journal of Traditional Knowledge
describes this as an integrated system where
water-harvesting ponds, terraced rice fields, fish,
livestock and mixed crops function as a single living
organism. On the semi-arid Deccan plateau, farmers
paired deep-rooted pigeon pea with shallow-
rooted millets, so plants drew nutrients from dif-
ferent soil layers without competing. In Odisha and
Madhya Pradesh, local communities sowed a
dozen different tubers, cereals and legumes togeth-
er in a single clearing. In Kerala and Bengal,
coconut groves hosted black pepper vines, yams and
vegetables. This was sophisticated risk management
not primitive agriculture.

There are two distinct cropping methods docu-
mented across India. First, mmiixxeedd  ccrrooppppiinngg  oorr  bbrrooaadd-
ccaassttiinngg, in rainfed areas like Rajasthan and the
Deccan Plateau, farmers mixed seeds of before
sowing, the goal was survival. If rainfall was scarce
at least one crop would endure. This was the
farmer’s insurance policy. Second, ssppaattiiaall  iinntteerrccrroopp-

ppiinngg,, farmers arranged plants in specific row or
strip patterns to manage sunlight, water and
root depth. In Kashmir farmers intercropped
fruit trees with saffron and vegetables.
Traditional farmers across India also recognised
symbiotic relationships without understanding
the chemistry. Pairing legumes with cereals kept
the soil fertile. Marigold or certain herbs planted
alongside vegetables repelled pests. These
were empirical discoveries tested over centuries.

The Moringa tree grew naturally on farm
edges for generations as one remarkable
example of this wisdom. Dravidians cultivated
it in every home yard. The Ain-i-Akbari, written
400 years ago, listed it as a commercial oilseed

crop. India once exported Moringa oil to the West
for perfumes and cosmetics. Research published in
Acta Horticulturae (2021) confirms the oil remains
stable for up to twelve months. Every part of the
tree found use: tender pods turned into achar and
chutni, leaves cooked as sabji and seeds prepared
as medicine. Ayurveda values Moringa (Shigru) for
diabetes, asthma and cardiac disorders. We cut
these trees in the name of modernisation. Their loss
is not just a plant but a practical logic.

Lessons for a Climate-Uncertain Century
Contemporary agronomy is rediscovering what tra-
ditional farmers always knew. study in the Indian
Journal of Agronomy (2024) found that barnyard
millet intercropped with green gram produced 25%
more food per unit of land than either crop alone.
Cotton intercropping in Gujarat has reported gains
as high as 44%. These are not marginal gains. They
are transformative.

The mechanism is simple. Diverse plant commu-
nities use light, water and soil nutrients more com-
pletely than single species. Legumes fix nitrogen for
neighbouring cereals. Deep roots access minerals
shallow roots cannot. Pest cycles are disrupted
because the host plant is never alone. A mixed field
never fails entirely. If one crop wilts, another stands.

India must feed over 1.4 billion people under
unpredictable monsoons and rising temperatures.
The industrial model of monocultures has proven
brittle. When a pest or dry spell strikes a monocul-
ture, the entire harvest vanishes. When it strikes a
mixed field, something survives. The lesson from
Khirsara 4,200 years ago is the lesson for tomorrow:
diversify or perish.

This is not a call to abandon modern agriculture
but to integrate it. Science and tradition are co-
authors of the same solution. The Indian Council
of Agricultural Research and the Rain Forest
Research Institute now recognise traditional
farming systems as a priority for climate-resilient
agriculture. The need of the hour is simple. 
We must relearn indigenous intercropping and
mixed cropping.

ETHEI-LOUKHONG - Irrigation; a traditional water-diversion system within paddy
fields, where Ethei refers to channeling water and Loukhong to the
interconnected pathways across the fields.

KEI - Granary; a storage space for preserving harvested grains and ensuring
food security.
KHONG - Canal; a water channel used for irrigation and agricultural sustenance.
LOU-KHAOBA - Harvesting; the gathering of mature crops marking the
culmination of the agricultural cycle.
LOUMI - Farmer; a cultivator whose labour sustains agrarian life and food
production.
LOUNGAAK-ESHEI - Agricultural folk songs traditionally sung in paddy fields,
often associated with crop protection, pest control and collective farming
practices.
LOUPUK - Paddy field; cultivated wetland dedicated primarily to rice farming.
LOU-UBA - Agriculture/Farming; the practice of cultivating land for food and
livelihood.
MARU - Seed; the source of cultivation symbolising continuity, regeneration,
and sustenance.

PENGBA - Weeding; the removal of unwanted plants to protect crop health and
productivity.
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Agriculture & Food Security

L O U U B A L K P T K L L

I E A L I B O E A H A O O

Y L I Q L C I I O A P U U

P U O T A J L N I M K K P

M E M U H J G I A A P H U

A A N S M E L R N K O A K

M O T G E I U K A L T O O

A J M W B L W O F U S B U

L K Q N G A H U K P L A P

E T H E I L O U K H O N G

I W J S H N S L B I U G K

L O U N G A A K E S H E I

WORDS TO FIND
Ethei-Loukhong, Kei, Khong, Loungaak-Eshei, Lou-Khaoba, Loumi, Loupuk,

Lou-uba, Maru, Pengba
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WWoorrlldd’’ss  OOllddeesstt  CCoottttoonn
Cotton features
significantly in
Bharat’s agricultural
legacy. Metallurgical
analysis of a copper
bead recovered from
a Neolithic burial in
the Indian
subcontinent
revealed mineralised
threads identified as
cotton, making these
fibres the earliest
known example of cotton. This was confirmed by a research paper in the
Journal of Archaeological Science (2002).

AA  NNaattiivvee  SSppeecciieess,,  AA  CCiivviilliissaattiioonnaall  CCrroopp
The species cultivated in the Sindhu-Saraswati Valley - Gossypium
arboretum - is indigenous to the Indian subcontinent and distinct from
the cotton introduced by Europeans in the 16th century. Sites such as
Mohenjo-daro, Harappa, Lothal and Dholavira have all yielded indirect
evidence of textile impressions, dye residues etc., testifying to a
sophisticated, organised textile economy.

CCoottttoonn,,  TTrraaddee  aanndd  FFoooodd  SSeeccuurriittyy
Cotton’s role extended beyond clothing. As Sven Beckert notes in his
book titled “Empire of Cotton: A Global History” (2015), Harappan
farmers were the first to spin and weave cotton and the Vedas also
mentioned cotton spinning and weaving. The Harappans sailed the
Arabian Sea and the Persian Gulf, trading animal hides, gems and fabrics.
Cotton was central to this commerce, generating surpluses that ensured
food security.

BBhhaarraatt’’ss  CCiivviilliissaattiioonnaall  SSiiggnnaattuurree
Herodotus, the ancient Greek historian, described Indian cotton as
“exceeding in beauty and goodness”. Across millennia, cotton is not
merely a crop; it is Bharat’s civilisational signature.

know?Did you

Who was the ‘Sitadhyaksha’ in
the Mauryan Empire?

Option Option Option Option 
A B C D

Which of them was a type of
mechanical water wheel, used for
drawing water from a tank/well
to irrigate agricultural fields?

Which of these cities was
known as a cotton hub during
the Tamil Sangam period?

Which of these dynasties
introduced the Paik System,
that was pivotal in getting
labour for agricultural
management?

Answers: 1 - A, 2 - C, 3 - C, 4 - B, 5 - A

2

3

4

5

Superin-
tendent of
Agriculture

Superin-
tendent of
Pastures

Superin-
tendent of

Storehouses

Superin-
tendent of

Forest
Produce

Taccavi Araghatta GhatikaChachar

Kaveripattinam Vellore ArikameduUraiyur

Ahom Sena GaudaPala

COTTON: BHARAT’S GIFT TO THE WORLD

Savitri’s Dharma

QUIZ

1

Why was the Sudarshana Lake
built by the Mauryans in
Junagadh, and later repaired
by dynasties like the Shakas?

To provide
safe bathing

spot for
people

For irrigation
and water

storage

For
extinguishing

nearby 
forest fire

To increase
city’s

aesthetic
beauty

Questions

(Mahabharata, Vana Parva)

The Brahmin and the Gold Coins

Long ago, King Ashvapati of
the Madra kingdom per-
formed rigorous austerities
to honour Goddess Savitri
and was blessed with a
radiant daughter, also
named Savitri. She grew
into a maiden of excep-
tional beauty and inner
strength. When no suitor
dared approach her, she
set out to choose her own
husband. After a year’s journey, she
selected Satyavan, son of the exiled blind
king Dyumatsena, who lived in a forest
hermitage. The heavenly sage Narad
warned that Satyavan was destined to die
exactly one year later. Undeterred, Savitri
declared she had chosen once and would
not choose again. The marriage was
solemnised with joy.

As the fateful day approached, Savitri
undertook the triratra vow of fasting and
prayer. On the destined morning, she
accompanied Satyavan into the forest
under the pretext of seeing the bloom-
ing woods. While chopping wood,
Satyavan was suddenly overcome by
exhaustion and a splitting headache. He
lay down with his head on Savitri’s lap
and breathed his last.

Before Savitri appeared, Yama, the
majestic God of Death, in his terrifying yet
luminous form. He tied Satyavan’s soul
in his noose and turned to leave. Savitri
rose and followed him steadfastly.

Yama commanded, “Return, Savitri!
Perform your husband’s last rites. You
cannot follow the dead.”

Savitri replied calmly, “My lord, where
my husband goes, I must follow. This is
the eternal law of marriage and dharma.”

Impressed by her resolve and
wisdom, Yama offered her a boon,
asking her to choose anything except
Satyavan’s life. Savitri requested the
restoration of her father-in-law

Dyumatsena’s eyesight. Yama granted
it and urged her to return. She contin-
ued walking behind him, engaging him
in profound discourse on dharma, right-
eousness, and duty. Pleased by her
flawless logic, eloquence, and devotion,
Yama granted her another boon: the
return of Dyumatsena’s lost kingdom.
Then a third, her father Ashvapati would
be blessed with a hundred sons.

Still, Savitri persisted. She argued that
a wife’s place is beside her husband and
that true dharma demanded his life be
restored so she could fulfil her worldly
duties. Yama, deeply moved by her
intelligence, purity of love, and unyield-
ing spirit, finally relented. He unbound
Satyavan’s soul from the noose and
returned it to his body, blessing Savitri
for her extraordinary devotion.

Satyavan awoke as if from deep sleep.
Hand in hand, the couple returned to the
hermitage. Soon, Dyumatsena regained
his sight and kingdom, fulfilling all the
boons. Savitri’s love and wisdom had
conquered death itself, proving that
steadfast devotion and righteous deter-
mination can alter even fixed fate. Her
story remains an eternal symbol of
marital love and spiritual strength.

Moral of the Fable
Unwavering devotion, righteousness,
and determination can overcome 
any obstacle. 

Note: These terms come from Manipuri, one of India’s 22 scheduled languages.
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India’s Ancient Wisdom of Mixed-
Crops and Inter-Crops Farming

A kind
brahmin
daily
offered a
bowl of
milk to the
cobra who
lived in a
burrow at
the base of
a tree, next
to a field.

when the
Brahmin’s son
saw the gold
coin, he thought
there must be
more in the
cobra’s burrow.
He waited for
the cobra to
emerge and hit
him with a
stick. The cobra
fought back and
bit the boy

The Brahmin again
went to the same spot
to offer the cobra milk
and prayers. The cobra
emerged and
confronted the
Brahmin. “Your greedy
son is dead but you
still come here for the
gold coin. I have no
affection left for you,
my heart is broken. Go
away and never come
back

The cobra gave the
Brahmin a parting
gift, a big
sparkling diamond.
The Brahmin
walked back home,
lamenting the loss
of both, his son as
well as the
blessings of the
cobra.

The boy died while the cobra survived. The Brahmin was
grief-stricken but knew that the cobra was not at fault

Soon the
brahmin’s
prayer for
prosperity
were
answered
by the
cobra with
a shiny
gold coin
everyday

MORAL OF
THE STORY:
Greed
destroys
common
sense and 
leads to
downfall

Dr. SOPHIA LISAM
SENIOR RESEARCH
FELLOW, BHARAT 
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